
Ah, my friends from the prison, they ask unto me
“How good, how good does it feel to be free”?
And I answer them most mysteriously
“Are birds free from the chains of the skyway”?

    –Bob Dylan, Ballad In Plain D
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As I go into her, she pierces my heart. As I penetrate further,
she unveils me. When I have reached her center, I am weeping
openly. I have known her all my life, yet she reveals stories to
me, and these stories are revelations and I am transformed.
Each time I go to her I am born like this. Her renewal washes
over me endlessly, her wounds caress me; I become aware of
all that has come between us. Now my body reaches out to her.
They speak effortlessly, and I learn at no instant does she fail
me in her presence. –Susan Griffin, Woman and Nature
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What does it matter, a dream of love
Or a dream of lies

We’re all gonna be in the same place
When we die

Your spirit don’t leave knowing
Your face or your name

And the wind through your bones
Is all that remains

And we’re all gonna be
We’re all gonna be

...Just dirt in the ground

The quill from a buzzard
The blood writes the word
I want to know am I the sky

Or a bird
‘Cause hell is boiling over

And heaven is full
We’re chained to the world

And we all gotta pull
And we’re all gonna be

We’re all gonna be
…Just dirt in the ground

We all got holes to fill

Them holes are all that’s real.

Some fall on you like a storm,

Sometimes you dig your own.

The choice is yours to make,

Time is yours to take;

Some sail upon/dive into the sea,

Some toil upon the stone.

To live is to fly

Low and high,

So shake the dust off of your wings

And the sleep out of your eyes.

–Townes Van Zandt, To Live Is To Fly
(country-folk singer and street philosopher)

What does it matter, a dream of love
Or a dream of lies

We’re all gonna be in the same place
When we die

Your spirit don’t leave knowing
Your face or your name

And the wind through your bones
Is all that remains

And we’re all gonna be
We’re all gonna be

...Just dirt in the ground

The quill from a buzzard
The blood writes the word
I want to know am I the sky

Or a bird
‘Cause hell is boiling over

And heaven is full
We’re chained to the world

And we all gotta pull
And we’re all gonna be

We’re all gonna be
…Just dirt in the ground

Living’s mostly wasting time

And I’ll waste my share of mine

But it never feels too good,

So let’s don’t take too long . . .

Days, up and down they come

Like rain on a congadrum

Forget most, remember some

But don’t turn none away.

Everything is not enough

And nothin’ is too much to bear.

Where you been is good and gone

All you keep is the getting there.

To live is to fly

Low and high,

So shake the dust off of your wings

And the sleep out of your eyes.

–Tom Waits,
Dirt In The Ground
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THE GARDEN OF

PECULIARITIES

   Buried inside the temples, mosques,
cathedrals, churches, and synagogues of religion
are some of the deepest, most extensive—and
too often overlooked—roots of civilization.
Specialization, segregation, and obedience to
authority are three main characteristics of
religion and of all hierarchies (from hieros
meaning sacred—holy, set apart for service
to the deities; and archeum—to lead or rule).
Hierarchy first described and enforced the
ranked division of angels, the rule of the high
priest, and the leader of sacred rites.
   The collective refusal to look critically at the
presumptions, assertions, and interconnected
ideologies programmed into us (leading to a
sense of their being ‘givens’) has led to an
almost religious expansion of the reason-based,
thus more accepted, ‘secular’ institutions of
academia and science. Theologians, scientists,
psychiatrists, philosophers, and mystics have
strictly divided, compartmentalized, and further
mystified the whole of our life experience
through their self-defined (thus self-proven)
analysis, abstractions, and symbology.
Body, brain, chakras, conscious, dreams,
ego, emotion, feeling, heart, id, imagination,
instinct, intellect, intuition, knowledge,
memory, mind, personality, psyche, reason,
senses, soul, spirit, subconscious, superego,
third eyes, thought, unconscious, wisdom
…even a godspot are offered as fundamental,
discrete components of a once whole being.
And with each division comes a potent entry
point for our (most often self-) control. The
divide and conquer strategy begins within.

   The invisible, powerful force that so many
call spirit (variously translated as wind, air in
motion, power of breath, vital life-force, vigor, or
soul) that the masters have used so successfully
to their own ends, cannot escape our questioning.
Acceptance of any ‘given’ is counter to an
exploration of an authentic, unmediated, and
exquisitely free life. Some questions that came
up for a group of anarchists discussing spiri-
tuality are offered for your consideration:
   Do you have a thing you call spirit? Do other
humans have spirit? Other life forms? Non-
living things? Manufactured things? What is
your spirit and how does it present itself–form,
source, location, function? Is there more than
one spirit in the world? If there are multiple
spirits, do they have some relationship to each
other? How does spirit connect to the rest of
your entity? If someone denies the existence
of spirit, are they wrong, not conscious, missing
something? Do you attempt to convince them
otherwise? Are you convinced otherwise?
If their spiritual beliefs/practices/paths/
culture/religion is different from, even contrary,
to yours, how do you interpret the difference?
When and how did you become aware of
spirit? Does your family share spiritual or
religious views? Do you have a spiritual
practice? Where did you learn/develop it?
Have you evaluated the relationship between
your current beliefs and/or practices and those
of your “formative years”? Are there similarities
or contradictions? What role do specialists play
and what makes them authorities on your
spiritual path? What is the goal of your spiritual
practice and how do you evaluate its efficacy?
Are you easily influenced by new ideas?

Are you susceptible to suggestion? Do you use
ritual, symbology, repetition, unfamiliar
language, or other predetermined functions?
Has your spiritual awareness changed over
your lifetime? In what ways? What was the
impetus for change? How will you know if/when
others are using your spirit for their own
goals? Does spirit die when the rest of you
dies? Do you see your spirituality as personal?
Are you reluctant to share/discuss it? Do you
have secret practices? Does your spirit encour-
age your engagement in or withdrawal from
political/social resistance? Is it neutral? Does
it enhance or detract from other relationships?
If your spirit or practice effects others, is it
really so ‘personal’?
   The roots of our separation from the whole
of self (with the close/simultaneous dis-
connection from the rest of life) and the resultant
ease with which every aspect of life became
ordered and controlled may well lie deep in
the antechambers of religion to be later twisted
and extended throughout the hallowed labora-
tories and offices of science and state. But the
seeds of their existence and the fundamental
elements that sustain their growth remain
within each of us. If we don’t question our
own motivations, mindset, and practices
used for our so-far successful enslavement/
domestication, how will we really know when
we are being manipulated by other forces?
How will we ever have an unmediated, unique,
and individual wholeness where the only
practice necessary is one of simply BEING?
   Be wary of easy answers; the best questions
lead only to more interesting questions;
none will lead to The Truth.

A Question of Spirit? by Faith Stealer

If identity sepa-
rates the subject
from other subjects
and nature, conscious-
ness reattaches it.  Clearly,
without consciousness,
there is no possible change.
Clarity and good sense are acts
of consciousness because they
permit a comprehension of existence itself
within the frame of the totality of life.
Consciousness feeds the imagination that
operates under creative processes. Intelligence,
on the other hand, proceeds rationally in
that it stores data, processes information,
establishes associations, is self-aware,
problematizes and gives answers. It
also adapts, questions and fantasizes.

Fantasy is the
product of a pecu-

liar kind of creation:
Alice in Wonderland, for

example. Imagination, how-
ever, opens the possibilities for

the eternal fan of creation.
   Consciousness can also be self-destruc-

tive and lead to suicide. The ending of one’s
life by motu proprio is only possible through
an act of consciousness. It is, according to
Albert Camus, an act of absolute freedom.
This generally occurs when consciousness
is paralyzed by the standardizing action that
dispels imagination.  When consciousness
does not imagine—which is, after all, how it
expresses itself—it self-destructs. Aesthetic
manifestation of the being is impossible when
imagination is annuled.

Fragment 37
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Summertime, and the livin’ is easy?
Summer is a time of activity and abundance, although in this post-
modern techno-industrial nightmare, you kinda have to ask yourself,
“abundance of what?” Most of us inhabit a physically scarred and
increasingly desolate wasteland, surrounded by emotionally distant
and fragmented people, in a spiritually barren and uninspiring culture,
where power-hungry moralists from all directions try to limit our
dreams, steal our lives, justify this existence, and recruit us for their
team. Now, we know, maybe we’re being a bit dramatic. Some of us
have been able to carve out pockets for ourselves and those we care
about, trying to reconnect to the earth and each other. But, overall,
these endeavors are floating in a sea of despair, and even our own
experiments are severely restricted by the death-culture’s paradigm,
its physical limitations, and our socialization within it. If there is one
thing we can agree upon, it is that there is little worth preserving in
this world, and while most things eventually fall apart on their own
(the inertia of all matter and ideas), the situation, dynamic, and logic
of civilization–with as much momentum behind it as it has, and whose
roots run so deep and tentacles stretch so far–needs a great deal of help
coming down. Besides, our most joyous and unbound moments within
this mess might quite possibly be in the creation of its destruction! This
is not merely a physical task, but one in which transformation is deep,
multifarious, and encompassing. As stated on the shirt of a punk in the
crowd, “We don’t want to rock the boat. We want to sink the fucker!”

The previous issue
In our Spring Issue (#19), we tackled a topic vital to understanding,
and projecting a war against, the megamachine, “Indigenous Resistance
to Civilization”. While we have always strongly identified with, and
have provided space for, the various native struggles around the world,
it was important to expand on this in our magazine. We provided
numerous thoughts from various indigenous people, on-the-ground
reports on struggles from across the earth, and some non-indigenous
anarchist perspectives on this subject. Overall, we’ve gotten great feed-
back on the issue, but there have also been some complaints, most
notably from a couple of native folks revolving around the inclusion
of John Trudell, Russell Means, and even Ward Churchill. While we
understood that there would be some controversy in including Means for
his ridiculous sell-out status as a movie star and wanna-be politician;

Trudell for his internal disputes with various American Indian Move-
ment factions; and Churchill for somewhat similar reasons, we felt
that the pieces we used were of great importance to an anti-civilization
critique, and stand by our decision to print them. We wrote a sort-of
disclaimer for the Means piece (“The Same Old Song”), which we
made a last minute decision to run because we felt it was a cutting and
concise analysis of the inherent conflict between Marxist theory &
practice and indigenous people. We gladly ran the Trudell spoken
word/poetry because it is some of the most potent and lucid expressions
against the death culture out there, from a period of time in Trudell’s
life, as Ward Chrchill states, “when he still had something to say.”
And, until we become convinced in any way that Churchill does not
have one of the most powerful perspectives on conquest and genocide
in the Americas, environmental destruction, political repression, cultural
appropriation, and resistance to colonization, we will gladly make
room for him. In fact, we had hoped to run a second part to our
interview with Ward, but since he is so overwhelmed right now with
his numerous controversies, we’ll have to wait until he has some time
to breathe. In no way, however, did we unconditionally endorse any
of these three (or anyone else in our magazine) by printing their
insightful words. Like most political movements, there are long-
running disputes, factions, and political mud-slinging in AIM, and
other native movements, about which we are not qualified, nor arrogant
enough, to have any opinions to offer. While we respect people’s
concerns, and do not want to make light of any of them, Green Anarchy
doesn’t seem to be an appropriate place to discuss these conflicts,
many of which have been going on for thirty years, and it is not our
place to flesh them out. We provided much welcomed space for the
subject of “Indigenous Resistance to Civilization”, in that issue, and
we hope the discussion continues.

In this issue
In Green Anarchy, we use a great amount of ink reporting on actions
people take and the ideas and situations which inspire those actions, but
we felt not enough space had been dedicated to deeper, more personal
motivations for liberation and reconnection which inform our thoughts
and actions. As an outgrowth of the last issue, which opened up many
questions concerning various forms of indigenous spirituality and those

    Green Anarchy
Welcome

Issue #20
Summer 2005

(continued on next page)

“The stratified past still clung to by

those who grow old with time is

ever more easy to distinguish

from the alluvia, timeless in their

fertility, left by others who awake

to themselves (or at least strive to)

everyday.

   For me, these are two moments

of a single fluctuating existence in

which the present is continually

divesting itself of its old forms.”
  –Raoul Vaneigem,

The everyday eternity of life

 to Green Anarchy
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of anarchists wanting to reconnect to the world in more profound ways,
we felt the subjects of spirituality, ideology, and other frameworks for
various worldviews could be discussed more thoroughly in this issue.
Obviously, as anarchists, organized religion (like institutionalized
anything), is something we exhaustively despise and whose total
annihilation we seek, so we won’t really be going too far down the
“Organized Religion Is Bad 101” road. Also, as should be expected,
our collective, and anarchists in general, have diverging opinions and
feelings on this very personal subject. What we hoped to do was open
the door to inquiry along these lines and print the most provocative
contributions we received (sorry if we didn’t print yours, but we had
so many to chose from), and let the articles speak for themselves. We
are happy to say that more than any other recent issue, we feel that
this one is the most diverse in perspective, and at times seems to
contradict itself and open more questions than it answers. Such is the
nature of this topic, and open-ended dialogue in general. Hopefully,
this is engaging to you, and opens up many new possibilities for
exploration. Let us know what you think. And don’t worry, we haven’t
gone New Age and woo-woo on you, and the usual features, action,
and analysis outside this theme are included as always.

We want to clear a few things up
Most of us on the current collective of Green Anarchy have been working
on this project for close to five years now, and have been tremendously
surprised with its world-wide reception and the transformation into
what it has become. We had a rudimentary beginning, and have made
lots of mistakes along the way, but, overall, feel we have set our
expectations high, and so have you. Based on the many letters and
emails we receive daily (mostly awfully supportive, and a few
hating us) and the ever-increasing demand for more copies, we must
be doing something right. In this issue, as our collective goes through
some exciting changes, we wanted to make a little space to clarify a
few misconceptions and tie up some loose ends which have occurred
along the way…

Brief thoughts on editorializing
As you may have noticed, our collective and individuals within it
have strong opinions. We try to balance this with each other, other
contributors, and a respect for the intelligence of the reader. In the
past we may have been too heavy-handed in responding to or prefacing
articles that were more controversial or challenging. Sometimes it
was needed, other times it may have come off as ideological overkill.
For the record, we do not agree (as a collective, or as individuals)
with everything that is printed in this magazine. We decide what goes
in based on how much it has to add to a specific or general discussion,
and not on whether it fits neatly into our theoretical box. In the future,
we will try to be clearer when we have editorial or personal opinions
or additions to the discussion, but we also hope you can sift through
divergent ideas yourself.

It’s not all good,
but it’s certainly not all bad
We pride ourselves on not holding back, and unleashing an uncompro-
mising critique on every aspect of the civilized logic and the resistance to
it. We feel this is vital for any truly radical project that hopes to make a
complete break with this world. While many appreciate our willingness
to take off the kid gloves, some find it too harsh for their mellow. It’s easy
for a reader to write something off completely, or make huge overarching
statements about complicated subjects because they don’t agree with the
style, tone, or even content of part of an article or issue. If you don’t like
an aspect, one suggestion would be to read it anyway, and think critically
about why you don’t like it, rather than reacting to it in a knee-jerk
fashion. This is an important skill to develop in critical thinking, and will
allow you to appreciate aspects of an idea you were unable to before. This
will also help in developing a stronger analysis of what you disagree with
and then you could write us a letter or article discussing your point of view.
Another option is to avoid what you don’t like, and go to the stuff you do.
There’s lots of material in each issue. Shit, the direct action reports are close
to a quarter of the magazine. We try to have a variety of perspectives
(primitivist, indigenous, eco-feminist, insurrectionary, etc), writing styles
(academic, personal rants, etc), and tones (constructive to not so nice), and
while we are always re-evaluating our approach, it seems to be an effective
method of providing space for many, as well as cutting through some of
the crap. We also have a diverse readership who enter the discussion
from various perspectives, so if something seems too basic or too
academic or too critical, be patient, that article might not be for you.

Why anonymity?
You may have noticed that many of the articles in Green Anarchy are
either anonymous, or use playful, obviously not legal, names. We
receive contributions from all over, some with formal names, some
with pseudonyms, and some with no name at all. Most of the collective
members write under an assortment of identities and there is the overt
editorial collective voice. There are a few regular names that reappear,
but in many ways much of the content is not linked to specific people.
This has confused some, and angered others (usually those rigidly
attached to a very academic and Western approach to putting forth
ideas). So, we thought we would give a few reasons why some people
may choose to write detached from a specific identity, at least until
these ideas are more widespread.
   The first should be somewhat obvious. Much of the content in this
magazine focuses on the destruction of civilization (basically almost
everything in our world). Now this is quite a controversial, and well,
sketchy subject to put forth, especially in a snitch society dominated by
“law and order”. While some of us are a little more suicidal with our
tendencies than others, for security reasons, many choose to publicly put
forth their concepts and strategies without revealing their “true” identities.
   Another reason for writing in a pseudonym, or anonymously, is to
avoid the baggage of personality. There is an approach to writing which
holds ideas as one’s own, and in connection to their body of work, and
their colleagues and predecessors. Then there is an approach that puts
out ideas to freely float through discourses. Both have advantages and
disadvantages, and in some way, these tendencies can be roughly linked
generationally. The former, and more formal approach, has the advantage
of adding to any essay a more easily referenced larger context of work,
therefore more densely packing each piece; a relationship can then
develop. The downside to this is the baggage that comes along with that
author, both in their actual work and in their perceived life and status. For
example, some people may think they already know what John Zerzan
has to say based on his previous work or notoriety, and either dismiss it
ahead of time or look through starry eyes, either of which gets in the
way of objectively and critically absorbing and engaging with the ideas
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of a given text. The latter approach (anonymity) allows for the writer to
state ideas in a more open context, and thus places the priority on the
specifics of the text, and not the author. It can, unfortunately, seem a
little dislocated for those used to the former method, but it seems to
have less of a concept of possession of ideas, and can allow for more
explorative situations. The middle ground of these approaches, is the
ongoing usage of a pen name or pseudonym (i.e. Feral Faun, Felonious
Skunk, etc). This allows somewhat for a relationship between author
and reader to develop, often on a specific topic, but permits slightly
more freedom than using a legal name.

We are not all John Zerzan,
nor his minions
We are an anti-civilization anarchist journal, which attempts to incorporate
a wide variety of theoretical and practical approaches to attacking the
civilized order. Anarcho-Primitivism strongly informs much of this project,
and the editorial collective in particular, but we are not necessarily all
“Primitivists”. This being said, John Zerzan has been the most prolific
and well-known writer of the anti-civilization anarchist tendency, and
therefore many see this as “his” personal project, both Green Anarchy
and the theoretical discussion surrounding it. John has a vital role in
both, but he is the first to take his place as a mere part in a collective project
of individuals. Any attempts at placing more importance on one thinker,
falls into the trap of specialization and celebrity/villainization (depending
on perspective). While John may be one of the few people who uses his
legal name in connection to this project, we have always been a group of
independent autonomous thinkers and doers with our own critiques,
passions, and desires. While the best known gets the most recognition
(positively and negatively), the work and creation is always done by many.

How can I help?
It is because of people’s generosity that Green Anarchy continues to grow.
Half of the burden of this project is finding the money to pay for printing,
mailing, supplies, equipment, and other expenses (approximately $6,000
per issue). We want to thank the many distributors, subscribers, and
supporters out there, but we always need more of you. Please, consider
becoming a PAYING distributor, a subscriber, or special donor. If a group
of prisoners in Minnesota can scrape together $100 to send us (even though
they get it free), we think those on the outside can at least throw some-
thing down. This project has been extremely well received around the
world, and we are currently mailing out a third of our 8,000 copy
print-run free (with over 500 to prisoners), but we need your help to carry
on. You might consider ordering items from our Distribution Center
(located on page 82). This is a significant portion of the funding for our
project, plus it is an excellent anarchist resource (including over 80
pamphlets and zines, as well as many books and videos). Also, as Green
Anarchy continues to grow, we are looking for one or two serious people
to get more involved in the production and day to day maintenance of
this exhausting (but rewarding) all-volunteer project, so contact us.
   Finally, we always ask for your contributions of articles (but please
no lengthy term papers, 1-3000 words is more likely to make it in than
4-8000 words), reviews (under 1000 words),
letters (under 500 words), poems, and images.
We prefer that you email all contributions
(in Microsoft Word if sent as an attachment).
We have no rigid theme for the next issue
(but we’re hoping for some more practical
stuff), and we have lots of great material that
we were unable to fit into previous issues
already piling up! The dead-
line for Issue #21-Fall/Winter
2005-6 is September 1st.

–The Green Anarchy
Collective, Summer 2005

Sometimes I really feel like an old dinosaur around here.
It seems like I have lived so far beyond my own time that the forests
and land in which I grew up no longer exist. I feel like I’m a relic of a
lost time, just walking around a land that has changed into something
unrecognizable since the days I hatched from my egg. As I walk I look
around and feel like I can see ghosts and spirits of what used to be,
and have since died out or been killed off. I look at the concrete and
pavement, the steel-reinforced brick and cement cell blocks and wonder
how many leafy trees once covered this area. When I glance at the
razor wire fences I wonder about the people/animal relations that
used to live here and freely move about the lands.
   I don’t feel like I’m anywhere near what I used to call home. I feel
like I am standing on the site of what used to be my childhood home.
There is now only ash and rubble, everything is demolished. Left
behind are the phantoms and memories only I can see. Reality haunts
me. So many questions race through my mind.
   I don’t know if I have lived a past life, only that my soul feels old
and weary. The Indigenous teachings of these Sacred Lands bring me a
lot of peace. They also give me a way to pay my respect to the quieter
things in this universe, to the shadows and spirits. From the Ancient
Ways I draw my connection to the Universe and recharge to rise and
fight yet again.
   A huge old plant-eating dinosaur, that’s what I feel like when I
lumber around the recreational yard. I’m walking around looking for
other dinos and can’t see any. It’s sad, I can’t recognize the land
because it has been destroyed so thoroughly. I seem to be looking for
my favorite 500 year-old Oak or Walnut tree, the one I like to rub my
back up against. I can’t find her anywhere. Was I born in the wrong
time, or even worse, have I outlived my time? I wonder a thousand
things, yet one question returns to my mind with reckless abandon.
Was I born into this generation so that I can help make the necessary
changes, the ones which we desperately need to make? With this
question as my rebel anthem I rise and I fight, and will do so until I
have no breath left in these Ocelotl lungs!

ce Tepehpechtli Amiqui Ocelotl,
Mexico Tribe - Michigan

DinosaurDinosaur
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He was lying banged and battered, skewered
and bleeding
Talking crippled on the cross
Was his mind reeling and heaving hallucinating
Fleeing what a loss

The things he hadn’t touched or kissed his senses
Slowly stripped away
Not like Buddha not like Vishnu
Life wouldn’t rise through him again

I find it easy to believe
That he might question his beliefs
The beginning of the last temptation
Dime store mystery 1

There is all of this senseless, unhealthy, and
intrusive stuff (some physical, but most not)
between our world and us. Some of it is inherent
to civilization with its logic of dislocation and
disembodiment, some of it is socialized or
installed in us as methods of control, and some
of it we temporarily embrace in our attempt for
efficiency, comfort, or for coping within this
overwhelmingly dismal reality. This is, in
essence, alienation; the separation of us from
ourselves, from each other, and from life itself
(although these are not truly distinct categories
from each other). This is the complete opposite
of the direct unmediated experience that I
believe to be the fulfillment and celebration
of our unique individual spirits connecting. Spiri-
tuality, for me, is a life-long process of ridding
myself of this mediation. It is not a concept or
idea, but the absence of abstraction and linear
perception. It is not a place, but an ongoing
unconscious linkage of liberatory moments within
a lived context. It is not a path, but a life (worth
living). It is not a practice, but simply being.

   We are all encrusted with horrific scars and
are weighed down with clunky armor, but we
still have an essence or spirit that, for many of
us, is not yet broken or tamed. Connecting
more fully to this spirit is to more deeply
understand who I am, what I feel, and what
my authentic desires might be. To be spiritous
is to be refined or pure. Now, it seems odd to
speak in such absolute terms (especially from
where we are right now), but one could use this
simple definition as meaning to be unmediated,
unfractured, or whole – the essence of who
we are. While this may seem like an abstract
or ideal condition, the process of becoming
less mediated, could be an important step in a
spiritual reconnection to life. I feel that my
spirit flows through (and in fact is) the physical,
emotional, intellectual (and any other distinction
we could arbitrarily make) together within and
without me; there is no separation.
   I would define a direct experience as an
immediate situation or way of being that does
not rely on the symbolic to understand and
define our experience, and one that is not
mediated by ideology, agenda, and personal
baggage (that is, what is imposed upon us
through various experiences and socializations).
It is understandable that in our current reality,
where the symbolic methods of understanding,
communicating, and navigating through the
world are almost all we have to operate with
(the rules of engagement), that we temporarily
consent to a certain degree of its control in
our lives (explaining complex situations,
communicating over long distance, making
plans, traffic lights, etc). But the one realm where
this is absolutely unnecessary, and in fact,

where it is ultimately inhibiting, is our spiritual
endeavors (and possibly sexual experience,
which can deeply relate to spirituality as well,
but that’s another essay). On a fundamental
level, how we view ourselves and how we are
connected within the context of our bodies, our
minds, our relationship to others, and the world,
inform how we move through the world and
relate to others, and are therefore relevant to
any anarchist discourse.

Mind and Body:
Philosophical Traditions of

Separation, Dualism, and Resolve
The duality of nature, godly nature,
Human nature splits the soul
Fully human, fully divine and divided
The great immortal soul

Split into pieces, whirling pieces, opposites
Attract
From the front, the side, the back
The mind itself attacks

I know the feeling, I know it from before
Descartes through Hegel belief is never sure
Dime store mystery, last temptation 2

The concept of the interconnectedness of every-
thing and within ourselves is in opposition to
most conventional philosophic traditions,
which attempt to compartmentalize, sever, and
dissect rather than see the confluence within.
The influential Western thinker who first
comes to mind, Rene Descartes, clearly
articulated what has always been the basis for
domestication throughout civilization, a strict
mind-body dualism. His Cartesian model of the
world rigorously cuts the connection between our
bodies and our mind, viewing our physicality as
merely complex machinery willed by God.

Meditation on Mediation
Direct Experience As Spirituality

by

Mia X.
Kursions
(formerly known as

Dolly Llamaz)

DISCLAIMER: Any time one tries to articulate or define that which is only captured and constrained
by words, there is bound to be a great degree of limitation, repetition, and vagueness. Hopefully, this
can be minimized, but also, this lesson can point out the larger meaning of this essay.
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This is at the root of Western society, and in a
general way, civilization itself. Disconnected
from our bodies, Descartes believed in three
sources for our ideas: the adventitious (from
outside the mind), the factitious (manufactured
by the mind), and the innate (imprinted on the
mind by God). In his various Meditations, he
explored how we understand the world and
used “reason” to deduce his thoughts on
materiality and divinity, giving most credence
to the latter. Believing God to be perfection
and truth, he held that every mental act has
two distinct elements moved by God: under-
standing, which observes and perceives; and
the will, which approves or agrees with the
belief in question. Since God gives both, he saw
them as virtually flawless, and that “error” or
“unreasonableness” is a moral failing or a
going against of truth. The idea of a mind-
body split, supports the idea that the mind is
created, and more or less controlled by God,
while the body independently performs an
assortment of repetitive and mundane physical
tasks. This concept follows through to the idea
of immortality of the human mind or “soul”,
unaffected by death of the physical organism.
This separation also sets the stage for scientists
to rely on observation for their mechanistic view
distinct from “divine” or “mystical” explanations.
Other Cartesian metaphysicians built on
Descartes’ ideas, describing varying degrees of
synchronization or paralleling concepts between
mind and body, but all accepting a fundamental
split, and all seeing us essentially as minds
linked to God, or at best, a mode or piece of the
wholeness of God, who coordinates our actions.
   Cartesian philosophers have in common with
many spiritual thinkers the orientation of
moving beyond the physical, or transcending
the material to the spiritual. In hopes of escaping
the “dirty”, “bloody”, and “painful” aspects
of life, they create this distinction in order
to elevate above the “profane” and “foulness”
to the “sacred” and “pure”. The somewhere or

somehow or someone that is elsewhere,
that we can “link to” (through prayer,
meditation, devotion, etc) relieves us

of the immediate
difficulties of our
physical reality. It

allows us to
to le ra te

intolerable conditions and behaviors, as well
as rationalizing the acceptance of power over
us. Attempting to find significant or ultimate
meaning detached from the physical is at the
core of our dysfunctional society, yet being
open to, believing in, or feeling things that
conflict with our “knowledge” of physicality
can be a powerful non-rational perspective,
provided it is coupled with deep and integral
connection to the physical. While I feel the
need to place a higher value on what I can
see and touch, I also don’t want to be
purely a materialist. Rather than seeing the
spirit as something separate that we fasten
to, like a power plant, or something that
adjoins or travels through both body and
mind like electricity through a wire, spirit
could be understood as the essence of the
unseparated (unalienated) wholeness.
   Another common philosophical thread is
that of exploring the tension between the
subjective and the objective. With Georg
Wilhelm Friedrich Hegel’s “absolute idealism”
(and idealists who followed), we see a critique
of traditional distinctions between objective
and subjective understanding and the devel-
opment of dialectical accounts of human
consciousness, including the individual
sensation through the social to that of a
World-Spirit. A tension is then seen between
intelligence and object, or the knower and the
known. Hegel believed in a fundamental unity
or absolute consciousness to connect all
subjective egos and a logic (dialectical in
character) to study its fundamental structure
of reality. Seeing Spirit as the grand synthesis
of the self-knowing and the self-actualizing
totality of all that is, Hegel saw human thought
as one portion of the Becoming of Absolute
Spirit. Considered subjectively, Spirit may be
observed through the structure of thought in
each individual, with consciousness striving
for perfect knowledge through a movement of
thesis through antithesis to synthesis. Considered
objectively, Spirit involves the interaction
among multiple selves. Most purely, Hegel
viewed the synthesis as the Absolute Spirit, a
historical process of expanding human aware-
ness of the fundamental unity of all reality,
gradually discovering and expressing its true
nature. This idealism, and its promise of inher-
ent or underlying unification, complete with
“logical” explanations, is progressive in nature,
and essentially leads to a dependence on religion,
nationalism, utilitarianism, and optimism.
   Max Stirner took Hegel’s resolution of
dualisms further to create a triad of Materialist-
Idealist-Egoist, attempting to collapse idealism
and connecting philosophy to the individual
outside the fixed idea proposing a synthesis
found in the interest of the unique – the egoist.
While Friedrich Nietzsche set the goals
for the egoist as creation beyond oneself,
Stirner focused on consumption and the
temporary and finite ego’s appropriation
of the world as is, to make it one’s own.

Stirner pointed out that lords and gods obey
nothing beyond themselves and set themselves
up as the supreme morality to serve. Rather than
serving these “great egoists”, Stirner proposed
to be the egoist himself (and ourselves), but rather
than imploring us to follow, entices us by example,
avoiding the creation of a new illusion to submit
to. Stirner’s egoism becomes merely the follow-
ing of one’s own interests and desires as a unique
being, and the investigation of what that might
be. There is no external moral or reference point
outside the values of the egoist. All relationships
then are willed and hold no intrinsic status or
permanent bonds, and are simply the union of
independent and conscious egoists. Perhaps most
important in Stirner’s realizations is the relation
to one’s self. He sets up mere “valuing” life
against “enjoyment” of life, in which the former
one is the object to be secured, and the latter one
is the subject of all valuing relations. In the
question of “who am I?” which has its response
in the person who asks it, Stirner speaks of a
“nothing” which is not one of emptiness, but
instead one without imposed or predetermined
value, a “creative nothing” to be filled with
spontaneous passions and relationships.
Stirner had a very positive influence in the
realm of philosophy, but still, somewhat limited
as an anthropocentric perspective, unless the
egoist could also be a bird, a river, a rock, or a
constellation. Ultimately, the intellectualization
of spirituality (philosophy) has severe limitations.

(continued on next page)
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Releasing the Flow:
Detouring from Paths, Rituals,

Specialists, the Sacred, and Religion
I was sitting drumming thinking thumping
pondering
The mysteries of life
Outside the city shrieking screaming whispering
The mysteries of life 3

Some people see spirituality as a path to
travel, and the more worn the path, the more
“true” or “meaningful” it must be. This only
reveals fear and laziness. Fear, because
people distrust themselves, being stripped of
confidence, and are only partial beings depen-
dent on experts in a society fragmented and
stratified by specialization. Lazy, because
they are encouraged to take a path of least
resistance and “rewarded” for being uncritical
and uncreative, willing to accept a belief system
rather than dwell in the realm of experience
and mystery. They develop a practice, rather
than a spiritual life of being. Often, we mistake
the specifics of the process for the energy that
moves it, or that it is. Instead, the method is
infused with meaning rather than the experience
itself. For instance, we can understand and
experience a forest in many ways (scientifically,
historically, emotionally, etc), each revealing
a particular aspect but not its spirit (although,
within the symbolic, sometimes poetry and
music offer tingly glimpses). Typically, we
move through a forest on a path, one made
through ritualistic habit by humans or through
repetitious instinctual usage (by deer for
instance). We ordinarily stay on this path,
making slight excursions off it to encounter
“unique spaces” (epiphany or temptation).
This mode of encounter is typical of the
“spiritual path” model. We place a higher
value on what has come before (because
“they must know best” or “others have
done it”) than in our own spontaneous and
passionate desires.

   I propose that a more direct, less
mediated, and more experiential way
to open up is to skeptically distinguish
the path as one limited route, and to
fully immerse oneself in the forest
(bushwhacking, climbing, swimming,
rolling, sleeping, eating, shitting,
breathing, singing, remembering, etc).
In the first method (the path), we
actually go around the forest. It is on
either side of us, rather than into the
forest, and the forest into us. We are
alienated from it through the method,
rather than part of it through experience.
Again, this hints at the object-subject
dualism that creates problematic
relationships and barely partial
comprehension. Mediation is a path
around rather than immersion into.
   Ritual, including ceremony, prayer,
chanting, sacrifice, etc, is the typical

form of mediated spirituality or “spiritual
expression” (a phrase which should hint at its
alienated attributes). It funnels our experience
and motivations into premeditated and rehearsed
ceremonial conformity. When we define our
spirituality by others’ previous accounts or
standards, we submit and define our spirit to
their limitations. Ritual has all but replaced
spiritual being and is the manifestation of a
spiritually impoverished and fractured society.
We ritualize every aspect of our lives, replacing
authentic moments with predetermined ones.
Like neurotic obsessive-compulsive drones, we
go through the motions (Rosary Beads, Buddhist
chants, Pagan dances, etc) thinking this is
connection and substance. Even if we knew the
supposed “purpose” of these rituals, which we
often do not, their meanings are specific to very
particular places, people, and times. Even these
“original” meanings were mediated expressions
or alienated procedures, so their postmodern
imitations are surely doubly dubious. New Age,
the salad bar of spirituality, sifts through the
many spiritual manifestations and religions in
an attempt to glean “positive” aspects from each
and re-contextualize them into one’s particular
world-view, typically filling spiritual emptiness
with the de-spiritualized motions and rituals
of others. It is the spiritual cop-out for the
lethargic and uncreative and for those who view
everything as a commodity to consume, or who
eternally search for the miracle cure or magic
pill (or those who purchase metaphysical
lottery tickets). New Age is not a specific path
(although there are some common trajectories
used), but instead, a postmodern excuse for
tiresome superficiality. New Agers will pull out
the “appropriate” ritual for any situation or the
“suitable” prayer for each moment, and yet reek
of eternal emptiness, buzzing from one path to
the next more often than many of us change
our socks.
   Another unsettling aspect of traditional
and conventional spirituality is that of the
specialist (shaman, master, guru, priest, etc).

While making it more convenient to approach
a certain spiritual paradigm, these experts
actually move us further from our direct
experience into that of ceremony and religion.
If spirituality were merely a technical matter,
it would almost seem reasonable to approach
an expert for advice, guidance, or even direction,
temporarily forgetting the issues of power and
lack of subjectivity that surround them. Shamans,
for instance, throughout the history of external
spiritual expression and ritualized practice,
have monopolized the link to the “other”.
While there has also been the role of shaman
as healer and visionary (which also contain
problematic aspects of hyper-specialization),
typically they are at the root of a stratified
society based on division of labor and of
specialized knowledge and power. This limits
the individual’s access to a spiritual life, and
again, funnels it through a vessel with one
finite and ritualized perspective. As a society
increases in scale, power becomes multiplied,
and a class of priests collaborates and creates
a body of “knowledge” and customs as a
mystified society within a society. While the
dynamics of gurus, masters, priests, and
other specialists have varying levels of
power depending on the situation, they all
share the intrinsic element of mediator.
   The concept of “the sacred” is another
questionable notion often linked to a quest for
spirituality. This encompasses themes in which
certain domains are viewed as sacred, everything
is sacred, or nothing is sacred, each with its
own specific rationale, reactive position, and
custom. The human/divine split is encompassed
within the idea that certain things, beings,
actions, or realms are exclusively sacred, in
which we, as humans, inhabit a corrupt and
profane world, and that the sacred is “untouch-
able” by the mortal and “lesser” being, except
through mediated and specialized customs and
people. This is the basis for a complete sepa-
ration. The concept of everything being sacred,
views all of this world, and beyond, as divine
and proposes specific morally grounded
methods and practices for interaction with our
world. The concept of nothing being sacred
(while of most interest to me as an independent
unique being relating to my world) is often,
unfortunately, a rationale for self-indulgent
destruction of the world and the whimsical
oppression of everything outside ourselves.
Probably the most helpful way to approach
the concept of profanity/sacredness, is to avoid
the abstraction altogether and develop unique
relationships outside this false dichotomy.
   Paths, rituals, specialists, and concepts of the
sacred are all vital components of the institu-
tionalization of spirituality – religion. Obviously,
the discussion of this particular subject is a
long one, and best left for anarchist ABC’s,
but it does represent the fulfillment and sum-
mation of all of the negative and alienated
projects of spirituality, and in fact, stands on the
opposite extreme to an unmediated spirituality.
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The perpetuation of ideological, moral, or
religious confinements are, in essence, a pro-
found form of mediation from a free, willed,
direct experience absent of imposed bonds and
limitations. Another significant problem with
any religious-centered view (beyond the
personally limiting and inadequate nature of
it) is that it creates, like any form of ideology,
an abstract bias, self-righteous attitude, and the
conception of an “other”. Once traveled down,
this slope gets slipperier as morality and
dogmatism become all-consuming. Religion is
the endpoint, and complete deadness of spirit.

Neither Here Nor There:
Living Outside of the
Mediated Framework

There’s a funeral tomorrow
At St. Patrick’s the bells will ring for you
Ah, what must you have been thinking
When you realized the time had come for you

I wish I hadn’t thrown away my time
On so much human and so much less divine
The end of the last temptation
The end of a dime store mystery 4

Spirituality, for me, is the ability to directly
connect without defining or creating a solidified
framework or even desiring to express the
experience. By its very nature it is unexplainable.
Anytime we try to express these experiences,

by the very character of representation, they
cannot be direct experiences; they are outside
us and move further from us as an abstract
medium that is only a pale reflection. Anytime
we limit our experiences through ritual, paths,
specialists, ideology, religion, morality etc, we
mediate our lives through an imposed and
artificial condition that is
inherently repressive and
stifling to our spirit. The
experience of expanding
ourselves, opening ourselves,
and understanding ourselves
in a free and unlimited way
is where I derive signifi-
cance of being. Spirituality
can be burning a church, the
Grand Canyon at sundown,
a snowflake on your
tongue, a flash of deja vu,
a tingle up your spine, an
unrestrained orgasm, sharing
deep intimacy…really
anytime we are fully present
in ourselves and in the world
without barriers. How we relate or connect to our
spirit or our unmediated being is always different
from person to person, and even within ourselves;
in other words, always in a perpetual state of flux.
   We are all part of the earth. All detachment,
elevation, or transcendence is an illusion. All we
can do is move closer or further from life and
ourselves. This should not be mistaken, however,

for a “return to Eden” undertaking. Sure, in my
opinion, life for humans (and all other beings)
was qualitatively richer and healthier before
civilization’s annihilation of connectivity, but
“return” is merely a reversal of the linearity of
progressivism. Just as wildness is not something
to preserve or restore, but something inside
us to connect to and present in all of our rela-

tionships. Living free
now and ultimately

being released
in a complete
physical sense

as  our  f l esh
becomes the nour-

ishment for future
life is all we can “know”.

“We’re all gonna be just dirt
in the ground” (meditate on that for
a while). Our ego is for now, the
moment, and is the basis for infinite
possibilities of connection. Our ideas
and thoughts are the expression

of our ego, the now, and helps us to
momentarily distinguish ourselves from every-
thing else of which we are intricately a part.
There is no way out (this is not merely an
objective analysis, but also a subjective
celebration)…we are connected! We are influenced
and we influence. Under all our mediation,
we are spirit.

1-4 Lyrics by Lou Reed, Dime Store Mystery
(from the New York album)

   How to develop a closer relationship to the natural world is a
question of urgency. Is “ritual,” however, the best – or even a
worthwhile – means of effecting this closeness?
   By ritual I mean formalized, routine actions performed as if by rote,
completely lacking in spontaneity and imagination, as exemplified
by the rites of the world’s dominant institutionalized religions. In my
view, the ceremonies of the Earth’s primal peoples – those of Africa,
Australia, Oceania, and the native cultures of the Americas – do not
properly belong to this category, for they tend to be open to all kinds
of variation. For example, the seasonal dances of the Hopi and Zuni,
however much they may seem to have in common with ritual in the
dogmatic church sense of the term, nonetheless leave ample room
for individual originality and collective improvisation.
   Throughout history ritual has functioned largely to separate
humans from the objects of their adoration. It is a form of
authoritarian mystification linked to other elements in hierarchical
and exploitative social structures. Repetitive and compulsive,
ritualistic behavior was concocted by privileged priesthoods to
subdue and control their followers.

   There is nothing natural about ritual, which in truth belongs to the
most artificial human-centered ideologies. Trees, birds and wolves
do not have rituals or religions. To be closer to the natural world, we
should draw on the wisdom of the wilderness. The natural world
expresses itself freely, and that is what human animals need to do
as well. We need to express our creative desires, our wildest
imaginations, and these are best expressed in dance, play, humor
and in what such inspired dreamers as Blake and Emily Dickinson
and Lautreamont regarded as poetry.
   According to an old Zen saying, “To point to the moon a finger is
needed, but woe unto those who mistake the finger for the moon!”
Ritual is one name of this mistake.
   A spontaneous, wild dance in the morning sun is far more
invigorating, liberating, and natural than any ritual repeated over
and over so that it inevitably becomes routinized and meaningless.
We need the unfettering of the imagination, not ritual; we need the
celebration of life on Earth in all its diversity, not the religionists’
hatred of sexuality and their patriarchal scorn for Nature.
   We need to develop communication with the natural world, through
peaceful receptiveness to its inspirations, and active participation
in its wonders. We need to invent wild, joyous festivals of earthly
life. We need to learn more from the mating dances of Whooping
Cranes, the howling of Timber Wolves, and what John Muir recognized
as the songs and gestures of trees in the raging storm.

Habitual Ritual?
Or Free As The Wind?

by Penelope Rosemont
from the book Surrealist Experiences:

1001 Dawns, 221 Nights
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All authority of any kind, especially in the field of thought and under-
standing, is the most destructive, evil thing. Leaders destroy the followers
and followers destroy the leaders. You have to be your own teacher and
your own disciple. You have to question everything that man has accepted
as valuable, as necessary.

–J. Krishnamurti, Freedom from the Known

Having realized that we can depend on no outside authority in bringing
about a total revolution within the structure of our own psyche, there is
the immensely greater difficulty of rejecting our own inward authority,
the authority of our own particular little experiences and accumulated
opinions, knowledge, ideas and ideals. You had an experience yesterday
which taught you something and what it taught you becomes a new
authority—and that authority of yesterday is as destructive as the
authority of a thousand years. To understand ourselves needs no authority
either of yesterday or of a thousand years because we are living things,
always moving, flowing, never resting. When we look at ourselves with
the dead authority of yesterday we will fail to understand the living
movement and the beauty and quality of that movement.
  To be free of all authority, of your own and that of another, is to die to
everything of yesterday, so that your mind is always fresh, always young,
innocent, full of vigor and passion. It is only in that state that one learns
and observes. And for this a great deal of awareness is required, actual
awareness of what is going on inside yourself, without correcting it or
telling it what it should or should not be, because the moment you correct
it you have established another authority, a censor.

–J. Krishnamurti, Freedom from the Known

  When I was asked to contribute an article to this special
“spirituality” issue of Green Anarchy, I found myself at a rare,
uncharacteristic loss for words. Sure, I could regurgitate
all the obvious critiques of monotheism, polytheism and
religion in general, but it’s unlikely that I’d be introducing
any new concepts to this rather boring and tedious
discourse (Does any anarchist really need to be convinced
that authoritarianism lies at the root of all religious
paradigms?). I also (briefly) considered scrutinizing the
reactionary, uncritical embracing of Neo-paganism and
Eastern cosmological designs (what I call the “substitution
faiths”) by so many self-professed anarchists, but again,
I wasn’t able to muster up any sincere enthusiasm for
such a dull, fruitless undertaking (After all, the elevation
of mythological forms and structures to the level of
eternal verities is appealing only to those who fear the
swirling, magnificent mystery of chaos and seek to
impose an illusory “order” on it; those who are afflicted
with a pathological need for a “belief system” to quell
their own nagging insecurities).
  It was tempting as well to assail the metaphysics of
the Left  (dialectical materialism, reason, logic, science,
progress), but the pastime of “left-bashing” is starting
to become a little redundant in the pages of GA and I’m
loathe to give this terminally-ill worldview any more
importance than it merits. The blunt truth is that I find
nearly all communication about “spirituality” to be
farcical, supernatural rubbish, not to mention highly
pretentious; theology is about as useful to me as a book
of soggy matches, and morality nothing more than a

covenant to stay deaf, dumb and paralyzed—a social prohibition on
instinctual expressions and a voluntary acceptance of mutilated
freedom. I similarly deplore all notions of humyn “saintliness” and
“perfection” (political, ethical or otherwise), and the cloistering of
intelligence within transcendental castles (or monasteries) of sand.
  Yet, against this background of irreverent disdain for all unearthly
creeds and ethereal conjecture, I’ve occasionally encountered “spiritual”
writings that have inspired me in my own quest for personal liberation.
For instance, the Taoist reflections of Lao Tze and Chuang Tzu (which
at times seem to be taking into account domestication and the civilizing
process itself), or some of the more “primitive” (pre-religious) versions
of Zen (which include refreshing elements of foolishness, buffoonery
and absurdist qualities in their speculations on consciousness). There
are also certain Western intellectual heretics—like William Blake,
Percy Shelley, the French amoralist Jean Genet, and the profoundly
underrated Dadaist philosopher, Tristan Tzara—who have “spiritually”
enriched my existence through their radically subjective takes on
liberty and autonomy.
  But in my (sometimes) humble opinion, the “spiritual” thinker who
has the most relevance to anarchist theory (by virtue of the fact that
he was an anarchist!) is J. Krishnamurti, an iconoclastic “anti-guru”
from India who devoted his life to burying the putrid corpse of religion,
superstitious spiritualism, and every other mystification that impairs
the experience of being alive.

A Disturber Of The Peace
War is the spectacular and bloody projection of our everyday living. We
precipitate war out of our daily lives; and without a transformation in our-
selves, there are bound to be national and racial antagonisms, the childish
quarrelling over ideologies, the multiplication of soldiers, the saluting of
flags, and all the many brutalities that go to create organized murder.
  Education throughout the world has failed, it has produced mounting
destruction and misery. Governments are training the young to be the
efficient soldiers and technicians they need; regimentation and prejudice

There Is No Authority

Reclaiming
J. Krishnamurti

for Anarchy

 But Yourself But Yourself

There Is No Authority
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are being cultivated and enforced. Taking these facts into consideration,
we have to inquire into the meaning of existence and the significance and
purpose of our lives. We have to discover the beneficent ways of creating
a new environment; for environment can make the child a brute, an
unfeeling specialist, or help him to become a sensitive, intelligent human
being. We have to create a world of no government which is radically
different, which is not based on nationalism, on ideologies, on force.

–J. Krishnamurti

  Jiddu (“J.”) Krishnamurti (1895-1986) was a unique figure in twentieth
century philosophical thought. He belonged to no religion, sect, or
country, nor did he subscribe to any school of political or ideological
thought. Instead, he stated that these are the very factors that divide
us from one another and bring about personal and social conflict,
ubiquitous feelings of disconnection and ultimately, the ghastly
ordeal of war. The century in which Krishnamurti lived saw two world
wars, continuous political, ethnic and religious violence, mass murder
on an unparalleled scale, the physical annhilation of the biosphere and
the development and proliferation of genocidal regimes throughout the
world. In virtually every public talk he gave, Krishnamurti addressed
this global crisis, calling on his listeners to give serious attention to
the psychological structures that breed violence, conformity, obedience,
exploitation, stupidity, slavish tendencies, and wretchedness in
their lives.
  Unlike most anarchists who probe these desperate circumstances from
entirely economistic or materialist standpoints, Krishnamurti considered
our planetary predicament to be commensurate with a more grievous
and buried (as in “un-discussed”) crisis of consciousness. From his
perspective, the settlement of this quandary relied on a pitiless
inspection of our internal environment; in other words, searching out,
locating and overthrowing the symbolic shackles, the blighted “moral
frameworks”, and the ideological strongholds that fester beneath the
outer world of appearances; the conceptual and ideational enslavers
of perception that have brought about a generalized poisoning of
consciousness, one that lies at the root of the despotic society we inhabit.
  Krishnamurti was not interested in providing his “audience” with
more ritualized, schematic and occultist systems around which to base
their lives. He left behind no “sacred” books or dogmatic tenets, no
ceremonial formalities or “special prayers” for those who sought to
turn him into their “saviour”. On the contrary, Krishnamurti resolutely
denied the validity of all doctrinal authority and “spiritual” conven-
tionalism and was unwavering in his conviction that all conditioned
belief systems and ideologies inevitably result in a world of dimmed,
compressed  consciousness—a deformed perception full of restrictions,
of walls blocking the way to freedom. And always, his central pre-
occupation remained authority and the ossification of consciousness
that results from our acceptance of it.

  Krishnamurti never spoke in abstractions and offered no consoling
fundamental principle of “transcendence” for those sick at heart with
the misery and hardships of this world; more accurately, he insisted
that the “answer” to humyn suffering (war, alienation, political
oppression, the myriad varieties of poverty) was not to be found in
some fantastical hereafter, but in the here and now. These aren’t problems
for spiritual “specialists” or externalized superhuman “deities” to solve,
but rather, an accumulated heritage of cultural ignorance and conformity
that necessitates the active willingness of all who truly desire freedom
to keep their eyes and minds open in the midst of all the tyranny,
carnage and heartlessness around them; to engage in an unflinchingly
honest examination of all the conventional answers, all the conventional
routines, and all the conventional games our degraded, socialized
minds reenact daily, as if on auto-pilot.

Igniting the Flame of Awareness
 To revolt within society in order to make it a little better, to bring about
certain reforms, is like the revolt of prisoners to improve their life within
the prison walls; and such revolt is no revolt at all, it is just mutiny.
Do you see the difference? Revolt within society is like the mutiny of
prisoners who want better food, better treatment within the prison; but
revolt born of understanding is an individual breaking away from
society, and that is creative revolution.
  Now, if you as an individual break away from society, is that action
motivated by ambition? If it is, then you have not broken away at all,
you are still within the prison, because the very basis of society is
ambition, acquisitiveness, greed. But if you understand all that and bring
about a revolution in your own heart and mind, then you are no longer
ambitious, you are no longer motivated by envy, greed, acquisitiveness,
and therefore you will be entirely outside of a society which is based on
those things. Then you are a creative individual and in your action there
will be the seed of a different culture.
  So there is a vast difference between the action of creative revolution,
and the action of revolt or mutiny within society. As long as you are
concerned with mere reform, with decorating the bars and walls of the
prison, you are not creative. Reformation always needs further reform,
it only brings more misery, more destruction. Whereas, the mind that
understands this whole structure of acquisitiveness, of greed, of ambition
and breaks away from it—such a mind is in constant revolution.

–Krishnamurti, Think On These Things

  Krishnamurti recognized
that the age we live in is one
of mass murder, of brute
thinking, of thought control,
of blind, stupid concentra-
tion on trivial externals.
Therefore, absolute internal
honesty was—in his opinion
—the first requirement for
extricating ourselves from
all the mental artificialities,
deluding mirages and
labyrinthine mazes of our
conditioned belief systems,
with the object of oblit-
erating all remnants of
psychological subordination
from our consciousness.
Within Krishnamurti’s
thought, solitude main-
tains a substantial function
as a methodological tool.

(continued on next page)
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    Time and again, Krishnamurti points to solitude as a methodology for
dispelling the arbitrariness of culture and authority, an indispensible
instrument for amplifying the mindfulness and sensitivity that is a
prerequisite to “knowledge of self”. Krishnamurti emphasized not
only the path of solitude as fundamental to “enlightenment”—
or self-realization—but also the requisiteness of experience, rather
than ritual or doctrine external to oneself. How much solitude?
How much self inquiry and reflection? That is exactly for the
individual to discover, not awaiting any “authority” to sanction it
or persuade the individual to pursue it.
  For the total development of the humyn being, solitude—and the push
for clarity it compliments—becomes a categorical necessity for the
individual seeking to discern how fettered their
minds are to regulated, conditioned thoughts.
Krisnamurti conceived of solitude as a
separation from the social contrivances and
accretions of the oppressive culture around us,
and as the only reliable means of emanci-
pating ourselves from all the psychological
encumbrances of our conditioning. If we can
rid ourselves of all that is merely dependent
on culture, says Krishnamurti, we can unfold
as individuals–alone, yes, but also free.

No Defences and No Masks
We do not want to be disturbed, we want our
thoughts to run in easy grooves. We set up habits
of easy thought, easy existence, have a comfortable
job and there stagnate. For most of us, that is
peace — having a clear sky. But in this clarity
there are a great many things going on, a great
disturbance in the atmosphere, which we do not
see. What we see is very superficial, is just on
the surface. The kind of tranquillity we want, is
a superficial calm, an easy existence. But peace
is not so easy to come by. We can only under-
stand peace when we understand the great
disturbance, the discontent in which each one
of us is caught, when the mind is free from easy
thought, easy grooves of pattern, of action, when
we are really disturbed — which we all avoid.
Most of us do not want to be disturbed. But life
does not leave you. Life is very disturbed,
life being the poor people, the rich people, the camel that suffers with
so much weight on its back, the politician, the revolution, the war, the
quarrels, the bitterness, the unhappiness, the joy and the dark shadows
of life. We carry on; and the beauty of life passes by.

–J. Krishnamurti

  Krishnamurti’s critique of authority as a hindrance to free inquiry is
well-known. His critique of the flight from disturbance as another
major hindrance to free inquiry, is considerably more subtle and
probably less widely recognized. In Krishnamurti’s view, all walls,
even “soft walls”, hinder free inquiry and every individual must
ultimately choose between comfort and awareness, or as he sometimes
put it, one must choose between security and truth.
  In his writings and public talks, he consistently sounded a steadfast
warning to beware of those who offer comfort — “a snare in which
you are caught like a fish in a net”. This is one of many vivid metaphors
he used to convey the urgency of facing reality in a more robust and
vigorous frame of mind, in order to cast off the strangling snares of
religion, nationalism and all other forms of ideological escapism. From
early in his life to his final days, he counseled against putting up
“Please Do Not Disturb” signs when the house we live in is burning.

Krishnamurti saw in the crisis of our times an unprecedented
opportunity for a revolution of the individual, a revolution of the
mind, where the myth of external authority would be renounced
conclusively and the “spiritual”/material deadlock of our troubled
culture would be untangled.

Out In the Dark, There is Only You…
 War is intellectually justified as a means of bringing peace; when the
intellect has the upper hand in human life, it brings about an unprecedented
crisis. There are other causes also which indicate an unprecedented crisis.
One of them is the extraordinary importance man is giving to sensate

values, to property, to name, to caste and
country, to the particular label you wear.
Things made by the hand or by the mind have
become so important that we are killing,
destroying, butchering, liquidating each other
because of them. We are nearing the edge of
a precipice; every action is leading us there,
every political, every economic action is
bringing us inevitably to the precipice, drag-
ging us into this chaotic, confusing abyss.
Therefore the crisis is unprecedented and
it demands unprecedented action. To leave,
to step out of that crisis, needs a timeless
action, an action which is not based on an
idea, on a system, because any action which
is based on a system, on an idea, will inevi-
tably lead to frustration. Such action merely
brings us back to the abyss by a different
route. As the crisis is unprecedented there
must also be unprecedented action, which
means that the regeneration of the indi-
vidual must be instantaneous, not a process
of time. It must take place now, not tomorrow;
for tomorrow is a process of disintegration.
If I think of transforming myself tomorrow I
invite confusion, I am still within the field of
destruction. Is it possible to change now?
Is it possible completely to transform oneself
in the immediate, in the now? I say it is. The
point is that as the crisis is of an exceptional
character to meet it there must be revolu-

tion in thinking; and this revolution cannot take place through another,
through any book, through any organization. It must come through us,
through each one of us. Only then can we create a new society, a new
structure away from this horror, away from these extraordinarily
destructive forces that are being accumulated, piled up; and that
transformation comes into being only when you as an individual begin
to be aware of yourself in every thought, action and feeling.

–J. Krishnamurti

  It should be self-evident that this exceedingly individualistic approach
to cultural deprogramming—with its rejection of formalized traditions,
“secure” structures, and the extreme authoritarianism of the guru/
disciple relationship—is not for the servile, weak-minded, or dependency
oriented. If “spirituality” (to use a very loaded term) is to be equated
with self-awareness, then it’s a pursuit that’s going to involve
acknowledging some very hard truths about what’s really going on in
our mangled, repressed psyches. It’s going to entail a confrontation
with all the psychological buffers and insulations we erect to prevent
such a frightening procedure of self-inquiry from occurring—the
sophisticated mechanisms with which we deflect exploration of our
inner lives. It’s an incredibly arduous, difficult task—as socialized


