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green anarchy now

(This is a message to the
system, and all of its
administrators...your day is
coming fast.)
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NOTICE TO READERS

Due to a lack of fundg, there ig a chance that thig
igsue may be our lagt, at leagt for Green Anarchy
ag we have known it, Interest in thigproject hag
grown gignificantly, outstripping the meang to
keep up with it, We have congigtently produced a
high quality publication that ig distributed
around the world, usually for free, We are
volunteer run,and, along with gsome generoug help,
Put in much of our own regources to keep it going,

Ags things stand, each iggue costs thousands of
dollars (production, pogtage, ete) and we are
running out of money, Dropping the free prigoner
subscriptions,going back to a newsprint tabloid,
cutting important content, or reducing our
publishing gschedule are all optiong under
congideration, Yet,we hope none of these meagureg
are neceggary,

To put it bluntly, WE NEED HELP URGENTLY,
We degperately need more people to become gub-
gcribers, to hold benefits, or at leagt pay for the
mailing costs for the copieg they already receive,
Mogst importantly, we need pPatrong who can help
underwrite what we (and many otherg) think hag
become an important global contribution to the
#aght for liberation, If you don’t want to see
GAbecome a memory of the pagt, pleage help out
i1 any way you can, It's up toyou, Thanksg,

The GA Collective




IN THE FASCINATING GAME OF CHESS
much is made of the opening move. The
opponent who is savvy to the canon of opening
analysis, which has been ongoing for centuries,
will respond almost automatically. The opening
moves among the initiated may be made quickly
once the first move and its response have been
made. Slow, thought-out deliberation rules the
middle game that provides opportunity for some
creative tactics born of the actual dynamic of
the game at hand. The endgame arrives when
the playing field of men and pawns are reduced
in number sufficiently for precise and calculated
conclusion. The queen is absent from the
endgame, having been removed by mutual
agreement through a series of moves designed
to remove her powerful influence over the
terrain, so the king and his closest allies... the
church hierarchy (bishops), the military bosses
(knights) and their soldiers (pawns) can get down
to the business of winning or maneuvering into
stalemate. But the queen’s potential return is
decisive to the outcome. If she shows back up,
the game is over unless the opposing queen
returns pretty much within the same move. All
remaining pawns on the board are potential
queens. Any and every pawn that advances
to the eighth rank is promoted to...becomes...a
queen, an exchange of gender and rank. Expe-
rienced chess players rarely play to the actual
final winning move (checkmate) in the
endgame. The balance between creative finesse
and sheer calculability seen in the middle game
has tilted heavily toward the mathematical in the
end game. Sober, correct analysis. Economy of
efficiency...“rules”, until the end is precisely
foreseeable to both sides and the loser concedes
the game.
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Games can mirror the rules and rituals of the
culture that gives rise to them. Ritual is the
deliberate closing-off of a segment or zone of the
immediate moment, inwardly and outwardly,
simultaneously. It is a willful ignorance attempting
to ameliorate a broken social bond originally
lost perhaps upon the shock of the killing and
mutilation of a tyrannical ego in the midst.
Chimpanzees, our closest cousins, have been
reported to collectively assassinate the “alpha
male” among them in a sudden eruption of
adrenaline coursing through the entire tribe in an
ecstatic moment. The palpable sense of shock and
relief is tense and wants resolution. The humyn
cerebral cortex is sufficiently complex that psychic
sensitivity suggests ritual response. Deliberate,
easily repeatable ritual ameliorates, but does
not resolve such psychic tension. Ecstatic,
spontaneous drumming and dance can and does.
It is seen among chimps and humyns and is non-
ritual, but among humans can become Rifualized,
thereby canceling its immediate effectiveness. The
ritual response among humyns is sufficient to have
established ritual culture, which has elaborately
Evolved into symbolic culture and its self-
referential authority. Cognitive reflection probably
co-arises with the leap from ritual to symbol. The
limit of symbolic culture is the reign of value-driven
utilitarianism in its every guise...an aberrance but
not at all an inevitability. The original ritual could
not have been a necessity giving rise eventually
to the supposed inevitability of the-world-as-it-is.
It was a deliberate act, not a necessary one.
Otherwise it wouldn’t have been ritual.

Games can easily become obsessions to minds
entangled in symbolic culture. Symbolic culture
itself is carried out obsessively and with deadly
seriousness. But there seems to have always been
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those among us who cannot and will not engage
it with the Appropriate seriousness...those we call
children. Where the depravity of symbolic culture
has most advanced, the term “terrible-twos”
describes the perhaps strongest moment of
nature’s resistance to ritual/symbolic authority
among humyns. A child in that particular stage
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of growth will scarcely submit to even the simplest
rituals of eating, sleeping and shitting much less
the more complex ones concerning proprieties of
selfhood and respect of property. But the natural
resistance can and often does continue into later
stages of development and into adulthood.
Laughter in a solemn setting and other such
misbehavior is symptomatic of a level of
UN-domestication...a lack of civility, childish
frivolity worthy of stern glances and even
abusive punishment if the offender is a child
and to be pitied, shunned, and despised if he/
she is an adult. “Mental health” (behaviorism
in one form or another) becomes the concern
of the thoroughly symbolized/civilized. Fear,
shame and guilt are the most enduringly effective
tools by which to draw out and correct the
natural impulses still alive in the unconverted,
the uncivil, the vulgar.

Some games employ the idea of gaining
territory or progressing from point A to point B,
usually traversing challenging obstacles. Music-
making is generally taught as such a game. The
written score is the rule by which it is played.
Music-making at its best takes on the character
of playful juggling. The thing about playing a
game is not to take it so seriously that you lose
sight of the fact that it’s only a game with made-
up rules. The rules can be changed at any time
and give the game a new character altogether.
Or if the game becomes tiresome, there is always
the simple option to quit playing it and either
come back to it later or just forget about it without
any harm being done. The manufactured,
thought-out world of everyday life and death is a
vast, complex game that has been taken over by
star players whose Hubris long ago pushed it
beyond the limits of playfulness. They are so
obsessed, they will use the deadliest and nastiest
means at their disposal to ensure the continuing
madness of their lives. And everybody had better
appreciate their prowess and rightful place as
the gifted players of the game or suffer their
devious wrath. Their precarious hold on the
game rests upon the rules of the social rituals
habituated into the lives of everyone else,
keeping us from the spontaneous, ecstatic
dance of the chimpanzees...the removal of the
showmyn and leaders by means of an explosion
of energy, ending the damn game so we can
all go about living and playing freely!

The endgame of domination has arrived. The
myths and rituals by which we have been mes-
merized and befuddled are being cast aside. The
sound of the drum, unruly shouting and laughter
and the phenomenon of sensual, energetic and
unchoreographed dancing are arising everywhere
making it clearer all the time that the end of the
game won’t be ordered and civil as in chess. It’ll
be more akin to our cousins’ way of ending the
repressive and annoying antics of the maniacal
alpha among them. Reciprocity will occur, the cycle
will complete, and the game will end.

Oh, yeah.

Well, here we are again...

Summer, and warmth and passions of all sorts
are on the rise. Locally, we’re dealing with the same
old bullshit: scenesters threatened by opinions and
militancy, commies and liberals passing themselves
off as anarchists, anarchists passing themselves off
as revolutionaries, revolutionaries too concerned
about alienating the “masses” or stepping outside
the prescribed formula on how to relate to one
another as decreed by some over-educated college
kids. This is exactly why the affinity or band model
is the only viable, AND DESIRABLE, form of self-
organization...one reason we are for anarchy. We
spend too much time trying to force relationships
and situations “to work”, and eventually con-
structing alienating institutions so we can “relate”
to each other, and too little time deepening the
real and meaningful connections in our lives based
on both need and want; with each other, with
ourselves, with the earth.

On a global scale, things are even more fucked;
no need to get into the long list of events, situations,
and observations which reveal the exceeding
divergence from life on this death-trip of civili-
zation. But, there is some hope. In Iraq, a daily
resistance to the spread of globalization/west-
ernization/empire continues to rage, offering
inspiration to the world! In Greece, anarchists
prepare for the complete destruction of the Olympics
and all that it represents. Throughout the planet
the dissatisfied, dispossessed, and domesticated are
defying those in control of their lives, little by little,
or in great big booms, regaining their power as
autonomous beings, and fighting back!

And here in Oregon, there are some positive signs
as well. Forest defenders are engaged in a passionate
attempt to preserve some of the remaining magical
and diverse forests of the Pacific Northwest. Projects
of mutual aid and affinity are deepening as lives
sort out and grow. All kinds of people are getting
prepared for the convergence of anti-civilization
anarchists (and others attempting to leave
civilization for a healthier and more fulfilling life)
this August in one of the amazingly wild places of
the southern Cascades (See “Feral Visions Against
Civilization” on pg 74). And, of course, as you are
now aware, there is a new issue of Green Anarchy.

First, we want to apologize for the fuck-up on
the cover of issue #16. If you received and opened
the last issue, you would have been made quickly
aware that it was our Spring issue, but unfortu-
nately, after staring at a computer screen for weeks
on end, we missed the fact that it said “Winter”
on the cover when we were proof-reading. No big
deal for those regularly following GA, or those who
read the rest of the issue. Sometimes in Eugene,
winter seems to just last forever.

We also want to say up front, that this issue was put
together quickly. We had a lot of things pulling at us
from different directions (some positive, some not)

with lots of changes goin’ on this spring. We had
less time than usual due to the upcoming Feral
Visions gathering and the attempt to get back on
schedule for distributors. This being said, we stayed
up really late, drank lots of liquids containing
caffeine, skipped some meals, and missed out on
some healthy experiences and adventures, so we
could focus intensely on our short-term mission —
getting our quarterly assault on the system out for
Summer! And, while we’re awfully proud of our
accomplishment, we're takin’ a break. So place your
orders, come out to the gathering, drop us a line,
send some cash, or whatever, just know that if you
are trying to get a hold of us and it takes a little
while, it's probably because we are getting into
trouble, or simply enjoying life.

Without dwelling too much on specifics, this
issue contains topics including science, utopia,
voting, and nihilism. Due to the explosive resistance
around the globe this spring, this issue contains
our most extensive “direct action” section to date.
We also had the opportunity recently to do an in-
terview with anti-civilization author, Derrick
Jensen, which also contains a sneak preview from
his new book on ‘How to bring down civilization’.
In the center of the issue is “Back to Basics” volume
four, a new 8-page “What Is Green Anarchy?”
primer. We hope it opens up new discussions for
those who identify as green anarchists and poses
challenges to those who don’t; serves as a means
of clarification for those only somewhat familiar
with the concepts; and offers a basic introduction
to the general orientation of the green anarchist
perspective for those new to it. We hope this
issue is rigorous enough to help spur new questions
and reinforcing enough to help nurture growth
of the anti-civilization outlook, both in theory
and in practice.

Finally, we would like to thank all those who
contributed to this issue and the project in general.
We could not do it without you (no need for
names, you know who you are). We would also
like to ask those who have contributed in the past
to consider helping us out again, in the form of
articles, images, poems, rants, reviews, letters,
technical assistance, office equipment/supplies,
distribution, subscriptions, and most importantly,
financial contributions (repeat: and most impor-
tantly, financial contributions). We also strongly
encourage contributions to our next issue (#18),
which will have a theme of “Class Struggle and
the Anti-Civilization Critique” (contributions
needed by September 11th), and issue #19, which
will focus on “Indigenous Resistance to Civiliza-
tion” (contributions needed by mid-December).
Have an incendiary summer, and may you go wild!

revoltingly yours.
the Green Anarchy Collective
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...independence or complete autonomy
is free of civilization, free of a social
spectacle which operates on institutions
such as domestication and techno-
logical or authority dependence, this
spectacle is seen in the media, from
movies to television, billboards to
numerous sitcoms which steal the
strength of our hearts and replace it
with this absurd and tragic entertain-
ment or sentimentality, supposedly

“earned” generic and routine nights,
where civilization has our potential to
adventure under captivity, where the
moon is rarely seen behind the walls
of capitalist restaurants designed to
reassure the symbolism of your indus-
trialist title, a system which trains your
satisfaction through blinding you to
your desires, veiling your surroundings,
certain small yet large everyday ex-
amples of this enforcement would be
underwear to deodorant, information
on palestinian “insurgent hunting”
provided by the hunters, or the
acceptance of meat, dairy, or other
forms of anthropocentrism, all alien-
ate us from our personal nature, mold
our sexuality, and rid the wilderness
that mother earth grants with an almost
civilized myopia, that excludes the
inevitable yet smothered concept of
seeing beauty in nature, complete
autonomy is most defiantly not
isolation, but more importantly it is
without civilization, a society that
operates on authority or restraint
through anthropocentrism (the human-
centered world) and role, or conformity
and law, strips individuals of their
freedom or their honest individuality
by impeding the ways that come up
from their minds or hearts, to retrieve
this autonomy we must first resist these
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immediate symbols through personal revolutlon
or collective solidarity against cultural supremacy
or weakening institutions, later through these
subversive tactics, we endlessly attack hurtful and
bleeding establishments or machinery inter-
nationally enforced through borders and states
around the world, in this we will reach autonomy,
we will liberate ourselves from an imprisoning
soul of apathy, alienation, or domestication, and
flee to a dancing or wild spirit, i find it also
necessary in this resistance to aid our surrounding
inhabitants in an uprising against human civili-
zation, this is necessary for numerous reasons,
two major ones being the social principle of
anarchy to love, and without this being a variable
of our international communiqués it
leaves open the possibility of keeping
forms of authority within this world
(and being blinded to them), we must
aid animals to arise against the
apathetic and droned humanity which
has taken them to a complete state
of atrocity and horrific taming or
submission, or have turned their
kingdom into a ghetto of victims to
science, superiority, and the leashes
of civil alienation and chains of un-
natural appetite, we must never forget
our natural roots, the forests and
lands, rivers and oceans, the inspiration
of the sun, the guidance of the moon,
the now feared exploration of canyons,
fear to remember the depths of our
true mothering reality, this grace under
civilization must be a motivation in
this eco-war, we must destroy through
insurrection this raping predator of
civilization over nature, i know as a
result of institutions and systems we
blindly submit to, many reading this
may fear the passion which rambles
these words, but these aren’t merely
words, these are manifestations of a
battle, because i know with all my heart,
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that if we want to re-connect to life, re-release
the earth, untame the wild and liberate the
animal, free nature, honest art, and true anarchy,
this fight i dream of is indispensable, in fact this
battle is inevitable to have all truly live, we must
continue to move onward, we must liberate
ourselves and the world around us, we must steal
our hearts and happiness away from fear and
the boundaries of industrial capitalism or
civilization, we must declare anarchy by leaving
the world around us and fleeing to our original
state of independence.

...direct action is art, this subversion is necessary
in our resistance, revolution, eco-insurgency, or
aided animal uprising, smashing starbucks windows
and torching walmarts or farms, buildings, and
other external variables of civilization in parades
and festivals, active and passionate demonsirations
are a painting as far as i‘'m concerned, a start of
inspiration, it shows our hearts and dreams, our
love or spirit, our force to be reckoned with, from
graffiti to monkey wrenching, these are symbols
of our communiqué, direct action is an emotion
displayed, and as an artist, i must support it with
all my heart, i must aid it to the best of my ability,
write of it and be part of its consistency in some
way, but we must keep in mind and work toward
a new day where underground operation and
symbolic sabotage turn to open ended insurrec-
tion or creative destruction and a so-called
“happy smashing” (really taking the streets back),
we must advance this against the advancements

or so called “progress” of civilization (with a
growing animosity and dream of course), we must
grow stronger and more aggressive or direct as
new horders are drawn, indigenous peoples
colonized, lands raped, wilderness domesticated,
laws developed, etc., we must advance our art into
real revolution, a green anarchist or eco-warrior
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open insurrection (open also includes other
revolutionary desires or lives of course), so we
must focus on always getting to a point where we
can easily without consequence hit civilization in
the weak spot, destroying all the machinery
insight of technocratic, industrial, anthropo-
centric, or capitalist civilization, burning the
media or telephone and electrical wires, and
releasing our communities wild, attack from the
woods the broken down and never brought up
again militaries that block out light when the
system comes close to failing, for now i'm going
to scream lust and solidarity, take direct action,
and distribute as much treason as i can write, yet
i hope this waters the seed of not only insurrec-
tionary passion, but an overwhelming passion
that starts the war of true insurrectionary action

...all sex outside the monogamous and repressive
relationships of civilization or this apathetic
society is revolutionary sex, we need to start
having sex in the streets, fucking (yes fucking)
as a form of a direct action upon the asexual
fear-filled miserable system which infests our
lives, direct action against the boredom distributed
by the industrialist culture of civilization, we need
to fuck as a form of direct action because its
sensation is something that is beyond the main-
frame of this repressive society

...you know i cant speak for anyone in the animal
and earth liberation fronts, or other international
cells like it, but i think that the arson committed
is nothing but a flame which manifests a fire of
burning hearts that pump an extreme desire for
redwoods rather then walmarts, starbucks, and
high-rise buildings, and folk songs, artistic
screaming, heartheats, sensational dance or noise
rather then fucking deodorant anthems and
draining ballots, so next time you hear about a
couple elves fucking up a bulldozer, maybe you
should find the motivation there, and rip off your
clothes, and start dancing, or even better, get out
of your arm chair and join this wild revolution

...interdependence now!, this is a known variable
of the wilderness, it is the original manifestation
of life connection beyond individualism, and the
original solidarity, in our flight to nature with
anarchy in sight, this provides a safety in danger,
knowing the world that exists around us, and
the principles that inevitably guide us, we must
rise in this with an art of creation and living,
and everything our hearts truly desire, the art i
scream for and uphold with all my strength i see
being displayed through this, interdependence is
a lesson of hedonism, it is also a guide to a
party, in which it would be a variable of
situationism, interdependence is our natural state,
in which it would be a true freedom and gift of
anarchy, but since we are responsible for
smothering it with social institutions like civili-
zation, we must take the playful responsibility
to destroy and embrace it once again

(written on stolen paper
while locked in a Mormon chureh)
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FIRE AND THE INGANDESGE:

VARIETIES OF RESISTANCE TO EMPIRE

If there’s one substance that’s emblematic
of our age, this epoch of turmoil and destruc-
tion, it’s the resplendent and transformative
element of Fire. The Empire is glowing from
heat as its physical structures of dominion
are set ablaze by a worldwide eruption of
insubordination. A counterattack against the
reign of capital and property has been ignited
by the Earth Liberation Front, who in late
April torched an under-construction housing
development in Washington state, causing
an estimated $1 million in damages. From
British Columbia to Italy, a radiant confla-
gration has burst forth—both within and
outside the State’s jurisdiction—and the
molotov cocktail has begun to emerge as the
favored weapon of the exploited, the flickering
beacon of freedom that best exemplifies the
spreading dissention.

All spring resistance against the U.S.
invaders and occupiers has grown stronger
in Iraq. Throughout the country and among
various factions or sectors of the people, blows
have been delivered against the Empire.
Those who would possess everything are
being dispossessed. They must try to strike
everywhere in the hope that they will be
secure anywhere, but in vain. Iraq is only one
site of looming failure.

There is no continent safe from the
contagion of defiance, to varying degrees.
Unsanctioned strikes from Turin to Beirut and
the Dominican Republic; native risings in
Australia, Canada, Peru, Ecuador and Bolivia;
anti-globalization rioters in Guadalajara and
Korea; ALF and ELF saboteurs across North
America and the U.K.; hackers, punkers, and
a clearly growing current of anti-civilization
sentiment brewing surprises to come.

Also, advanced rot in many of the most
developed or established fiefdoms of capital
and technology. Stein Ringen’s “Message from
Norway” was the Times Literary Supplement
cover story for February 13: “A remarkable
study of democracy has reached its conclusion,
rule by popular consent is disintegrating before
our eyes.” Fewer - and not just in Norway -
see much point in participating in exercises
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of manipulation and humiliation. In pretending
that voting exercises control over the conditions
of life.

There are signs that the sun is finally
setting onthe cynical acceptance of helplessness
known as postmodernism. Its head-in-the-sand
“refusal of overviews” [except its own, that
is] is an embrace of victimization and there is
less and less space for retreat and avoidance.
In so many places, people now have no choice
but to fight back.

There are also the more passive forms of
resisting domination, often seen where the
carcinoma of civilization has reached its most
advanced levels of control and oppression.
Julian Ryall, for example, writes of “Japan’s
Secret Epidemic” [Makka Time, May 311:
social withdrawal, even into total solitude,
and similar symptoms known as “hikikimori.”
Children who refuse to attend school, for
instance, is a growing social problem,
according to Norimitsu Onishi [New York
Times, June 6], referring to those who “will never
be able to adapt fully to the larger society and,
especially, to work in a Japanese company.”

American youth almost universally cheat in
school and avoid voting. Simon Head’s The
New Ruthless Economy [2004] discusses
plummeting job satisfaction. People are
exhausted and degraded. And they must, on
some level, know it.

Such phenomena, especially Japan’s, bring
to mind Treblinka by Jean-Francois Steiner,
a tale of revolt in that death camp. Initially
the Nazis exerted so complete a subjugation
that the inmate Jews working there became
virtual zombies. Every desired act of work
required a separate command and operations
were thus almost paralyzed. But when the
pressure was reduced, prisoners began to
plan their successful rebellion, which destroyed
most of its apparatus.

Either way, the system faces opposition. Its
rule is not secured, its vulnerabilities notice-
able, breakdowns now increasingly expected,
from whatever quarter. It is time to seize the
initiative with victory in mind.
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Derrick Jengen ig a provocative and unyielding anti-
civilization writer and gpeaker, Hig works range
widely, baged on gerious regearch and hig own intensge
experience, They include Ligstening to the Land:
Convergationg about Nature, Culture, and Erog (1995,
2% edition 2002); A Langusage Older Than Words (2002); and
The Culture of Make Believe (2003), He hag jusgt releaged
Strangely Like War: The Global Agssault on Forests
(with George Draffan) and Welcome to the Machine:
Science, Surveillance, and the Culture of Control, He
ig currently working on a book on bringing down
civilization, with the working title, What Goeg UpD, . .

Derrick hag been pughing the envelope for gome time
now, Each new book ig ag eagerly awaited ag it is
vitally needed, Thank you, Derrickl!

Can you tell ug about your current project (How to
bring down civilization)?

Derrick: This book originally was going to be an examination of the
circumstances in which violence is an appropriate response to the
ubiquitous violence upon which our culture is based. More specifically,
it was going to be an examination of when what Franz Fanon called
counterviolence is an appropriate response to state—or corporate—violence.
I wanted to write that book because whenever I give talks in which I
mention violence—suggesting that there are some things, including a
living planet (or more basically clean water and clean air, by which I
mean our very lives), that are worth fighting for, dying for, and killing for
when other means of stopping the abuses have been exhausted, and that
there exist those people (often buttressed or seemingly constrained by
organizations) who will not listen to reason, and who can be stopped no
way other than through meeting their violence with your own-the
response is always the same. Mainstream environmentalists and peace
and justice activists put up what I’ve taken to calling a “Gandhi shield.”
Their voices get thin, and I can see them psychically shut down. Their
faces turn to stone. Their bodies do not move, but the ghosts of their
bodies form fingers into the shapes of crosses trying to keep vampires
and evil thoughts at bay, and they begin to chant “Gandhi, Dalai Lama,
Martin Luther King, Gandhi, Dalai Lama, Martin Luther King” in an
effort to keep themselves pure. Grassroots environmentalists generally
do the same, except after the talk some will sidle up to me, make sure no
one is watching, and whisper in my ear, “Thank you for raising this issue.”

GREEN ANARCHY #17

« . Idothink civilization will
come down—whatever that meansg,
however it’'saccomplished, through
oil-baged collapge or if we help it
along—within the next ten (years).
Thingg will continue to get worge
for gome placeg after that, but
there are other placeg who will
then be able to breathe a gigh of
relief, and begin to recover, ”

0O

Often, young anarchists get excited, because someone is articulating
something they know in their bones but have not yet put words to, and
because they’ve not yet bought into—and been consumed by—the culture.
The most interesting response comes from some of the other people with
whom I've spoken: survivors of domestic violence, radical environmentalists,
Indians, farmers, and prisoners (For three years I taught creative writing
at Pelican Bay State Prison, a supermaximum security facility here in
Crescent City). Their response is generally to nod slowly, look me hard in
the eye, then say, “Tell me something I don’t already know.” Some will
say, “What are you waiting for, bro? Let’s go.”

A major reason for the difference in response, I realized a long time ago,
was that for none of these latter groups is violence a theoretical question
to be answered abstractly, philosophically, or spiritually (I'm not saying,
of course, that all spirituality is abstract, but merely that for some people,
and indeed for some entire traditions, spirituality can certainly be a way
to transcend, i.e., avoid, embodied responses), as it can often be for more
mainstream or armchair activists, for those who may not have experi-
enced violence in their own bodies, and whose concerns can then be more
distant, even—and I’ve seen this a lot—becoming political or philosophical
games instead of matters of life and death. The direct experience of violence,
on the other hand, often brings these questions closer to the people
involved, so the people are not facing the questions as “activists” or
“feminists” or “farmers” or “prisoners,” but rather as human beings—animals—
struggling to survive. Having felt your father’s weight upon you in your
bed; having stood in clearcut-and-herbicided moonscape after moonscape,
tears streaming down your face; having had your children taken from
you, land stolen that belonged to your ancestors since the land was formed,
and your way of life destroyed; having sat at a kitchen table, foreclosure
notice in front of you for land your parents, grandparents, and great-grand-
parents worked, shotgun across your knees as you try to decide whether
or not to put the barrel in your mouth; feeling the sting of a guard’s baton
or the jolt of a stun gun (“I was tired,” one of my students wrote of being
so hit, “I was 20,000 volts of tired”)—to suffer this sort of violence
directly in your body—is often to undergo some sort of deeply physical
transformation. It is often to perceive and be in the world differently.

Not always. We can all list political prisoners who have been tortured,
nuns who have been raped, who have emerged from these horrors
uttering forgiveness for their tormentors. But this is not, for the most
part, the experience of the people I have met—(funny, isn’t it, how the
ones who forgive are the ones whose stories we’re most likely to hear:
could there possibly be political reasons for this? Remember, all writers are
propagandists)—and I am not convinced that this forgiving response is
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necessarily and generically better, by which I mean more conducive
to the survivor’s future health and happiness, and by which I mean
especially more conducive to the halting of future atrocities.

Because the response by pacifists to any suggestion of counterviolence
is so predictable, I got tired of having to answer the same tired and
meaningless objections time and again, and decided to write a book I
could hand them. But then I decided that I didn’t want to go for such
small game, and I wanted to go after the big target. I wanted to write
about how to bring down civilization.

At first the book was going to be some sort of “how to,” with instructions
on everything from how to blow up a dam to how to take down a cell phone
tower. But I realized early on that I couldn’t write that. You have probably
never in your life seen someone as mechanically inept as I. I could neither
erect nor take down a cell phone tower to save my life. There are other
people who know how to hack, and who know their way around those
issues. [ am good at what I do, which is articulate those things we all know
in our hearts are true, and in so doing give other people courage, and
perhaps help them to not make stupid mistakes that cost them their lives.
Further, the notion that there is one prescription that anyone can give is the
same old authoritarian nonsense. I don’t want for people to listen to me.
I want for them to ask their landbases what their landbases need.

So now the book is something else. A lot of my indigenous friends tell me
that the first thing we have to do is decolonize our minds, and I hope the
book accomplishes that. Activists with whom I have shared the book have
told me it is one of the most thorough and unassailable articulations of
why we need to actively bring down civilization now that they have ever
seen. And I have shared the book with some who are not quite so radical,
who have responded, “Oh, you make it quite clear that the only reason-
able thing to do is bring it all down.”

Why do you write? What is your main objective?

Derrick : My main objective is to bring down civilization. Actually
that’s not quite true. My main objective is to live in a world

with more wild salmon every year than the year before, )

more migratory songbirds, more natural forest i
communities, more fish in the ocean, less
dioxin in every mother’s breast milk. And
I’1l do what it takes to get there. And what
it will take is for us to dismantle every-
thing we see around us. It will take,
at the very least, the destruction of rf
civilization, which has been killing
the planet for 6000 years.

I'write because I am a recruiter for [
this revolution, in favor of life, and
against civilization. b
r
Hag there been a ghift 1 9 e
or movement in your 1@ -
thinking agyou ve been
writing bookg?
£
Derrick : The more writing and
thinking and feeling and observing that
I do, the more clear it becomes to me
that civilization needs to come down now.

".’ \,‘ "y

. \ ’

.‘\
It seemg that the pergonal “I” ig b\
generally present/prioritized in
Yourwriting, , . whatdoeg this styleof
writing mean to you - or how doeg it connect
with your perspective of the world you envigion?

e

Derrick:Igetreally tired of writers pretending that they are “objective,”
and presenting what they have to say as some sort of universal truth. I
want to be upfront about my biases. I also don’t want to pretend that I
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know more than I do. There are times that I get confused, and I don’t want
to pretend that doesn’t happen. There are times I contradict myself. Good,
life is sometimes contradictory. And there are times when I fall prey to
the same assumptions as the culture, and I want to acknowledge that in
myself as well. I don’t want to lie.

Do you gee developments in gociety or events, such
ag the failing of the U, S, occupation of Irag, leading
to openingg in the direction of new ideag, subver-
give ideag out there?

Derrick : Honestly I don’t. Not there. That’s not to say they aren’t
there. But I just don’t see any.

Here’s the place I do, however. Years ago I read Oswald Spengler’s Decline
of the West. It’s a long book, from which I really remember only one image.
I think Spengler would be pleased at what it is. A culture is like a plant
growing in a particular soil. When the soil is exhausted—presuming a closed
system (ie, the soil isn’t being replenished)—the plant dies. Cultures—or at
least historical (as opposed to cyclical) cultures—are the same. The Roman
Empire exhausted its possibilities (both physical, in terms of resources, and
psychic or spiritual), then hung on decadent—I mean this in its deeper sense
of decaying, although the meaning having to do with debauchery works,
too—for a thousand years. Other empires are the same. The British Empire.
The American Empire. Civilization itself has continued to grow by expanding
the zone from which it takes resources. The plant has gotten pretty big, but
at the cost of a lot of dead soil. The point is that it’s becoming increasingly
clear that civilization is reaching its endgame. At the very least because the
oil age is about to come to an end.

What do you think thingg will look like in, gay.
5 years?

Derrick: Terrible. Things are bad and they will continue to get worse.
Those in power won’t roll over because they suddenly understand they
are killing the world. Nor will the mass of Americans suddenly

. rise up and say, “Yes, we understand.” It just won’t happen.

But I do think civilization will come down—what-

ever that means, however it’s accomplished,

through oil-based collapse or if we help it

along—within the next ten. Things will
continue to get worse for some places

after that, but there are other places
that will then be able to breathe a sigh
of relief, and begin to recover.

You recently releaged a
book on de-foregtation
with George Draffan
(Strangely Like War:
. The Global Aggault on

Foregtg), Can you talk a
1little about the connec-
tion between that subject
and domegtication, the
subjugation of women, and
the general trajectory of
civilization?

Derrick: In many ways it doesn’t matter
what thread you choose to examine, they all
lead to the same place. We wrote in that book about
the necessary relationship between civilization and
deforestation. The first written myth of this culture was
Gilgamesh cutting the forests of what is now Iraq. Someone once wrote
that forests precede this culture, and deserts dog its heels. That’s
true. But we could say the same thing about depletion of fisheries,
pollution, what have you. And this culture of course subjugates women.

(continved on next page)
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It’s all about setting up a hierarchy, where those at the top are entitled to
take whatever they want from those below, and where violence done by
those above to those below is invisible, and violence done by those below
to those above is blasphemous. The men at the top are entitled to the
bodies of women, the bodies of trees, the bodies of whomever they want.
And they are entitled to use whatever violence they wish to take them.
If the women fight back, they are of
course destroyed.

How do you gee mogt ”
People on the planet j=
I)_Lf‘tu?baak/forward to
a w: 1life congruent
with the valueg and [
methodsyou write about?

Derrick : Many of the fiscally
poor already more or less live there.
Or close enough for right now. And |
the rich won’t give up their addictions
until they are no longer able to satiate
their addictions. I don’t see most
people shifting at all, actually. Most |25
often change, at least on a social |i
level, occurs the way Max Planck
described it, “[ A] new scientific truth
does not triumph by convincing its
opponents and making them see the
light, but rather because its opponents
eventually die, and a new generation
grows up that is familiar with it.”

Here are some sections from my new book [tentatively titled,
“What Goes Up...”]. I think they help address this point:

“I don’t think most people care, and | don’t think most people
will ever care. We can trot out whatever polls we want to try to
prove most Americans actually do care about the Environment™,
Justice™, Sustainability™-that they care about anything beyond
being left alone to numb themselves with alcohol, cheap
consumables, and television. We can cite (or make up) some poll
saying that all other things being equal, 64 percent of Americans
don’t want penguins to be driven extinct (unless saving them will
even slightly increase the price of gasoline); or we can cite (or
make up) some other poll saying that 22 percent of American males
would prefer to live on a habitable planet than to have sex with a
supermodel (this number climbs to 45 percent if the men are not
allowed to brag about it to their friends).[i] But the truth is that it'’s |
just not that important to most people, it in this case being the
survival of tigers, salmon, traditional indigenous peoples, oceans,
rivers, the earth; it also being justice, fairness, love, honesty, peace.
If it were, “most people” would do something about it.

Sure, most people would rather that they themselves be treated with at
least the pretense of justice, fairness, and so on, but so long as those in
power aren’t aiming their Peacekeepers™ at me, why should | care if brown
people living on a sea of oil a half a world away get blown to bits? Likewise,
so long as the price of my prescription anti-depressants stays reasonably
low and the number of TV channels on my satellite dish stays high, why
should | care that some stupid fish can’t survive in a dammed river? It's
survival of the fittest, damn it all, and I’'m one of the fit, so | get to survive.
Another way to talk about people not caring what happens to the world is
to talk about rape, and child abuse. Most rapes are committed not by burly
strangers breaking into women’s homes, nor by pasty-faced perverts lurk-
ing outside schools and in internet chat rooms, but instead by fathers,
brothers, uncles, hushands, lovers, friends, counselors, pastors: those who
purport to love the women (or men) they hurt. Similarly, most children are
not abused by thugs who kidnap them and force them to act in porn films,
but by their caretakers, those, once again, who purport to love them, who
are supposed to help them learn how to be human beings. And of course
these caretakers are taking care to teach these children how to be civilized
human beings: teaching them that the physically powerful exploit and do
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violence against the less physically powerful; teaching them that exploiters
routinely label themselves-and probably believe themselves-caretakers as
they destroy those under their care; teaching them that under this awful
system that’s the job of caretakers; teaching them that life has no value
(for of course we are all born with the knowledge that life has value, a knowl-
edge that must be beaten, raped, and schooled out of us).

Those doing the raping beating, schooling, are not only
some group of strange “others”: “trailer trash,” “foreigners,”

“the poor.” They include respected members of this society.
Within this culture, they’re normal people. Their behavior
has been normalized.

If normal people within this culture are raping and beating
even those they purport to love, what chance is there that
they will not destroy the salmon, the forests, the oceans,
the earth?”

“Why civilization is killing the planet, take seventeen. Two
words: Detroit Tigers. No, not because the Tigers are so
terrible that they threaten life as we know it-although they
are bad, historically bad, bad enough that if there were a
hypothetical contest between the 2003 Tigers and the
legendary 1899 Cleveland Spiders (20 wins, 134 losses:
.130 winning percentage), the only reason the 2003 Tigers
would win is because everyone who played for the Spiders
is long-since dead[x]-but because more people care about
Detroit Tigers than real ones.

I've commented elsewhere how deeply it saddens me
that hundreds of thousands of Americans attend sporting
events each night, and millions
more watch on TV, yet if we try
to get a rally together to do
something-anything-to save
salmon, we're lucky to get fifteen
people, and they’re the same
ones who showed up last
week to protest the circus, and
the week before to hold signs
decrying increases in the military
budget.[xi] You could argue that
the difference is advertising-
if smooth-voiced announcers
constantly exhorted us to blow
up dams, and if newspapers
daily devoted a dozen pages
to the travails of endangered
species, then more people
would care.

Maybe.

| doubt it.

There’s a deeper point to be

- made here, which is that what
people want can to some degree be told—more or less tautologically—by
what they do. If more people go to see the Detroit Tigers every summer
night than do anything to save real tigers from extinction, it’s probably
because that’s what they want to do.[xii]”

“It should be obvious that what is true on the personal level is even more
true on the social level. One reason | have recovered from my childhood to
the degree that | have is that | have worked very hard at it, and have had the
loving support of my friends, my mother, and my sister. If I've had to work
this hard to make a life after only a formative decade of violence when | was
young (as well as coercive schooling, ubuiquitous advertising, and the other
ways our psyches are routinely—almost mechanically—hammered into, or
rather, out of, shape); and when there are so many people who have for
whatever reasons not had the opportunity or ability to do this work, and so
who are passing on their pain to those others who have the misfortune of
coming into contact with them (and we should acknowledge that those
suffering this misfortune include at this point more or less every human and
nonhuman on the planet); and when this culture rewards anti-social behavior
(meaning behavior that destroys human and non-human communities);
how much more difficult it is and must be for an entire culture to change.
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More clarity: When | say that most people don’t care, | mean this in the
most popular sense of the word care, as in, “If people just cared enough
about the salmon, they would act to protect them from those who are killing
them.” Obviously they don’t care, or they would do what it takes to save
them: We’re not that stupid, and these tasks are not cognitively challenging,
once you drop the impossible framing conditions of civilization’s perpetual
growth and perceived divorce from the natural world (and its perceived
divorce from consequence).

There is a deeper sense, however, in which having been inculcated into
this death cult(ure), we do care about salmon and rivers and the earth (and
our own bodies): we hate them all and want to destroy them. Otherwise
why else would we do it, or at the least allow it to happen?

Fortunately, there is an even deeper sense in which we do care. Our
bodies know what is right, if only we listen to them. Beneath the
enculturation, beneath the addiction, beneath the psychopathology, our
bodies remember that we are meant for something better than this, that we
are not apart from our human and nonhuman communities, but a part of
them, that what we allow to be
done to our landbase (or our
body) we allow to be done to
ourselves. Our bodies remember
a way of being not based on
slavery—our own and others’-
but on mutual responsibility.
Our bodies remember freedom.
Our bodies remember that our
intelligence is meant for
something better than building
monuments to death, that our
intelligence is meant to help us
connect to the rest of the world,
to understand, communicate,
relate. Our intelligence is meant,
as are the particular intelli-
gences of rivers and manatees
and panthers and spiders and
salmon and bumblebees, to help
us realize and participate—play
our part—in the beautiful and
awesome symphony that is life.

There are many who will never be able to reach these memories, to accept
them in a way that leads them away from their addiction to slavery, their addic-
tion to civilization. That is a tragedy: personal, communal, biological, geological.

But there are others—many of them—who can and do remember the knowledge
of bodies, and who are willing to do what is necessary to protect their bodies,
their landbases, to stand in solidarity with salmon, grizzlies, redwoods, voles,
owls, to work with these others—as humans have done forever outside the
iron shackles of civilization—for the benefit of the larger community. And that
is a beautiful and powerful and moral thing. It's also really fun.

You should try it sometime.”

[i] These poll results are of course jokes.[x] It’s hard to snare a fly when you're six feet under.
[xi] I’ve never understood why more people don’t do protests. They don’t really accomplish
anything, but they’re pretty darn fun. [xii] Of course we can say the same thing about the
Cleveland Indians, and many other sports teams.

The congtant registance that we (anarchists)maintain
acroggpolitical lineg ig one of degtroying the state
(and for gome of ug, civilization), While we all
“project” ourgselves into exhaustion, it seems we rigk
loging our focug on relationships, How do we keep
that focus while we continue to fight the gystem?
How do we maintain or achieve balance?

Derrick:Idon’t know what this question means. I don’t feel exhausted.
I get tired from touring or from working hard, but I'm having a great
time. I watch my sleep, and make sure to not tire myself too much. And
my relationships are fine. I’'m happy, and I’ve achieved a balance, I guess.
How do I doit? I don’t know. I got an email a while back from someone who
asked: “How is your sexuality/sensuality being affected by your increasing
mental aggression against forces over which you have little control [sic].
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How does the anger effect [sic] personal relationships. Are you still
hugging trees or do you now have a human in bed with you?”

My first thought was to respond that whether my anger at the dominant
culture’s destruction of the planet affects my sex life is a question to which
she will never know the answer. One of the main problems with her
questions (apart from the fact that my relationship life is none of her goddamn
business—we do, however, live in a culture of voyeurs, of spectators, so [
probably shouldn’t be surprised) is the premise that because I’'m angry at
the culture I’'m angry at my friends. That’s just plain silly. My anger isn’t a
shotgun, going off at random. My anger is aimed. I’'m angry at the culture.
I’'m angry at those who are killing the planet. I'm not angry at random
people, especially not at those close to me. That would be really abusive.

One more thing to add about how I keep balance, and how I don’t get
exhausted: I don’t allow assholes in my life. I kick them out. I’ve taken
on a one-strike-you’re-out policy for abusers. That’s a big reason I'm
happy, and a big reason I can work so hard. I've surrounded myself with
really genuinely nice people. My
friends are wonderful. Part of that
is them being wonderful people,
and part of that is that I no longer
tolerate abusive behavior toward
me or those [ love. That includes
the natural world.

Do you have much hope
that we can heal from
the deep and pervagive
woundg (both physical
and pgychological)
cauged by thougandg of’
Yearg of patriarchal/
domegticated control
and brutality? How
about the regt of the
Planet?

Derrick: If humans survive,
they will eventually heal, or
they won’t survive. It’s that
simple. I don’t know about the rest of the planet. How long will it be
before people can drink from the Rio Grande? How long before
pervasive carcinogens are gone? It’s too late for the passenger pigeons.
If civilization disappeared tomorrow, salmon would survive. If it takes
another 20 years, I don’t think so. It’s a case-by-case basis. Much is gone.
Much is going fast. Much will never come back. Some will, if civilization
comes down soon enough.

What keeps you going?

Derrick: I'm really really happy. I love my life, and I love life. I am a
complex enough being that I can hold in my heart tremendous sorrow at what
is being destroyed, awe and love at the beauty that is here, rage and hatred
against those who are killing the planet, love for my human and nonhuman
friends, and joy at how wonderful life is. All of these feelings, love, sorrow,
rage, hatred, joy, and so many others, are what keep me going.

And there’s an Irish proverb that I love: Is this a private fight, or can
anybody enter?

It is tremendous fun to fight for what is right. I keep thinking about one of
those lines thrown out all the time by pacifists: If we fight them, we run
the risk of becoming like they are. Heck, when I was younger (and
stupider) I threw that line out myself. But it’s nonsense. If we DON’T
fight them, we run the risk of becoming slaves, like they are. Fighting for
our lives, and for our freedom, however, is what wild and free beings do.
And it’s a hell of a lot of fun.

For more info on Derrick, check out:
www, derrickjensen, org
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Tech-nol-0-gy n. According to Webster’s: industrial
or applied science. In reality: the ensemble of division
of labor/production/industrialism and its impact on us
and on nature. Technology is the sum of mediations
between us and the natural world and the sum of those
separations mediating us from each other. It is all
the drudgery and toxicity required to produce and
reproduce the state of hyper-alienation we languish in.
Itis the texture and the form of domination at any given
stage of hierarchy and commodification.
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Those who still say that technology
is “neutral”, “merely a tool,” have
not yet begun to consider what is
involved. Junger, Adorno and
Horkheimer, Ellul and a few others
over the past decades - not to
mention the crushing, all but
unavoidable truth of technology in
its global and personal toll - have
led to a deeper approach to the
topic. Thirty-five years ago the
esteemed philosopher Jaspers
wrote that “Technology is only a
means, in itself neither good nor evil.
Everything depends upon what man
makes of it, for what purpose it
serves him, under what conditions
he places it.” The archaic sexism
aside, such superficial faith in
specialization and technical
progress is increasingly seen as
ludicrous. Infinitely more on target
was Marcuse when he suggested in
1964 that “the very concept of tech-
nical reason is perhaps ideological.
Not only the application of technol-
ogy, but technology itself is
domination...methodical, scientific,
calculated, calculating control.”
Today we experience that control
as a steady reduction of our contact
with the living world, a speeded-up
Information Age emptiness drained
by computerization and poisoned by
the dead, domesticating imperialism
of high-tech method. Never before
have people been so infantilized,
made so dependent on the machine
for everything; as the earth rapidly
approaches its extinction due to
technology, our souls are shrunk and
flattened by its pervasive rule. Any
sense of wholeness and freedom can
only return via the undoing of the
massive division of labor at the heart
of technological progress. This is the
liberatory project in all its depth.
Of course, the popular literature
does not yet reflect a critical aware-
ness of what technology is. Some
works completely embrace the
direction we are being taken, such
as McCorduck’s Machines Who
Think and Simons’ Are Computers
Alive?, to mention a couple of the
more horrendous. Other, even more
recent books seem to offer a judge-
ment that finally flies in the face
of mass pro-tech propaganda, but
fail dismally as they reach their
conclusions. Murphy, Mickunas
and Pilotta edited The Underside
of High-Tech: Technology and the
Deformation of Human Sensibilities,
whose ferocious title is completely

undercut by an ending that says
technology will become human as
soon as we change our assumptions
about it! Very similar is Siegel and
Markoff’s The High Cost of High Tech;
after chapters detailing the various
levels of technological debilitation,
we once again learn that it’s all just a
question of attitude: “We must, as a
society, understand the full impact
of high technology if we are to shape
it into a tool for enhancing human
comfort, freedom and peace.” This
kind of cowardice and/or dishonesty
owes only in part to the fact that
major publishing corporations do
not wish to publicize fundamentally
radical ideas.

The above-remarked flight into
idealism is not a new tactic of
avoidance. Martin Heidegger, con-
sidered by some the most original
and deep thinker of the 20th century,
saw the individual becoming only
so much raw material for the lim-
itless expansion of industrial
technology. Incredibly, his solution
was to find in the Nazi movement
the essential “encounter between
global technology and modern man.”
Behind the rhetoric of National
Socialism, unfortunately, was only an
acceleration of technique, even into
the sphere of genocide as a problem
of industrial production. For the
Nazis and the gullible, it was,
again a question of how technology
is understood ideally, not as it really
is. In 1940 the General Inspector for
the German Road System put it this
way: “Concrete and stone are material
things. Man gives them form and
spirit. National Socialist technology
possesses in all material achievement
ideal content.”

The bizarre case of Heidegger
should be a reminder to all that good
intentions can go wildly astray
without a willingness to face tech-
nology and its systematic nature as
part of practical social reality.
Heidegger feared the political
consequences of really looking at
technology critically; his apolitical
theorizing thus constituted a part
of the most monstrous development
of modernity, despite his intention.

Earth First! claims to put nature first,
to be above all petty “politics.” But it
could well be that behind the macho
swagger of a Dave Foreman (and the
“deep ecology” theorists who also warn
against radicals) is a failure of nerve
like Heidegger’s, and the conse-
quence, conceivably, could be similar.

The Nihilist’s Dictionary was originally a regularly running column by John
Zerzan in Anarchy: A Journal of Desire Armed almost ten years ago. The entire
dictionary can be found towards the end of John’s hook, Future Primitive
(Autonomedia/Anarchy), and in a zine format available from our distro.
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fragment 15

Patriarchy manifests itself clearly in daily human interaction. If a man has a
strong personality, he is considered charismatic. But for a woman the system assigns the pejorative
marks of bitch, dyke, or meddler. Patriarchy is a reality of oppression and control. It reaffirms itself
with rape and physical violence. And it exists in the sense that the genders are separated into categories
whose ideological essence lies in the presumption of certain physical characteristics: psychological,
social, emotional, intellectual, moral, etc., distinguished by gender. To think, for example, that women

are in general one way and men in general another presupposes the existence of profiles determined |
| built on the concept of the chosen
| people: the sons of Allah or Jehovah.
This religious vision is also found in &
some indigenous cosmologies. For |

example, in the sacred Mayan-Quiché |
text Popul Vuh, the creators put the |

categorically by sex: men on one side, women on the other. Patriarchy is, on the one hand, a discourse
written by men to justify masculine privilege and, on the other, a repressive political practice. It is
ideology and power. And it depends on gender separation. Otherwise, the whole world would

| degenerate. In order to dismantle patriarchy, it is necessary to recreate another discourse, a discourse |

that will not only degenerate ideology but also establish a new form of political relationships.

Politics is a notion proceeding from the concept of “polis”: the ancient Greek city, which was the '
germ of Western civilization. Its organization is configured definitively by the Roman idea of “public |

thing” (from the Latin “res publicus”). In ancient Rome, public—or common—matters were in the
hands of a group of patrician men. Early on they wrote the law that relegated women to another

space, outside of the public space. In Greece, poets were also expelled from this public space. The |

| Platonic project of the “Republic” did not consider either artists or poets to have sufficient merit to

integrate into matters of state. Of course, women were relegated to the home. In reality, everyone .

except the patricians was expelled from public matters. In order to justify the expulsion of the

aesthetic from public matters, Plato repeated insistently “poets were liars,” given that they did not fit §

with his sophist logic. In the same way, they were also considered effeminate and sentimental. This

is something that is still repeated and thought in various circles, especially those relating to power. |

The infantilization of women, poets and artists, of indigenous people, minorities, primitive cultures,
etc. has been carried out through exile to the feminine sphere. This is associated pejoratively with the
| weak, emotional, and illogical. Said notion was early on learned via force by the colonized

communities and later universalized by the civilizing logos: instrumental logical thought. So, the |

public thing (res publicus) reifies social and intersubjective interaction among humans and
accelerates the process of reification.

In Spanish, to speak of “reses” (cows)—to refer to cattle—is to speak of things. For the logos,
nature is a thing that is instrumentalized. Patriarchy has instrumentalized not only women, but also
men. Itis, to be sure, an ideological ramification of instrumental reason, because it constructs generic
categories between men and women in order to suppress and control.

Peculiarity dismantles these categories. A woman is a peculiar and unrepeatable creature. A man is
another peculiar and unrepeatable creature. The categories “woman” and “man” tend to annul this

| peculiarity while simultaneously engendering separatism. Maybe the only possible politics that truly |

destroys hierarchical forms of social and intersubjective interrelation would be through the carnival.

This is a festival in which all of the petals of human peculiarity unfold without systemic bases, except |

those ordered by nature itself. And it should be celebrated every day. All of us have a place in the
planetary garden: men and women, boys and girls, the elderly. Our biological differences or sexual

preferences do not have to mean that some are banished from the planetary garden. The distinction ||

between private and public has been constructed artificially in order to guarantee the repressive
functioning of patriarchical control. To abolish this distinction would also mean abolishing gender
Western civilization.

The notion of humanity is
tied to the notion of the world.
Its origin is religious. In the West,
for example, God created man and
later woman. When they ate of the
fruit of the tree of knowledge, an
enraged God threw them out of
paradise, forcing humanity to live
outside of the Garden of Eden and to
incessantly search for a salary and a
roof for shelter. This is the justifying
narrative of domestication. Thus,
God put humanity into the world.
In this same way, the European world
was characterized by human presence.
This narrative was called the Sacred
Word or Bible. The sacred texts of
the Middle East had other names:
the Koran, Talmud, or Torah. In these
narratives, the correspondence be-
tween humanity and the world was

“men of corn” on earth. In this way
the triumvirate of creation, humanity

and world form a discursive triangle— | .

ideological and religious—that
explains life through fantasies and
founding myths.

These notions fell into crisis with |
the European conquest. For the con- |
| quistadors, the possibility that other

human beings could exist in unknown
lands complicated their traditional

worldviews, given that it refuted their |
theological doctrines of creation and |
that it deconstructed the official view |
imposed by clergy. For the indigenous, |

the bearded men from across the sea
were demi-gods. Lamentably, the

| indigenous discovered their invaders’

true natures too late.

In this context of ideological
conflict, the idea of the New World
solved the European ideological
crisis and began the long and sad

| cosmogonic, social and vital cri-
sis of the indigenous peoples. |

Colonization starts with notions of

¥ humanity and the world. And these

same notions galvanized the push to
modernity that among other things
humanized nature while naturalizing
control over nature.
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M less potentiality, not a social, political, economic,

or moral program for an ideal society. A major
| element of the civilizing process is a quest for a
- “perfect” society; one which strives for social
peace (which is not a peaceful society, but instead
the acquiescence of a population of ruled), the
efficiency of a machine, and moral purity in
accordance with the dictates of those in charge
(which is simply propaganda to obtain the first
two goals). While the intentions of many of the
historical utopian architects may have been to
improve the “quality of life” for the “common
person”, their visions were still contaminated
with most of the baggage of the dominant system,
and inherently authoritarian, nothing
more than another technique for social
programming. No matter its specific
design, utopia is a singular world-
view, a standardizing framework
placed over the organic nature of life.
It is an imposed structure manufac-
tured on the drafting boards of those
who think they know how society &
could run better, or worse; how it
SHOULD function. Utopia is simply
not an anarchist project.

Comparable to the contemporary
Left’s numerous delusions of a “sus-
tainable” and “‘compassionate” global
society (e.g. socialism, communism,
federationism, pacifism, veganism),
or the neoliberal capitalist project,
Utopia is progressive in nature; striving to reveal
and proceed along a supposed ideal evolution
of humans. Utopians see a world which is inher-
ently foul and chaotic and in need of development
from the rudimentary primordial soup of our
genesis, through our “backward” and “savage”
ancestors, to the “enlightened” modern human
(and in some cases the cyborg post-human).
Rational efforts to remake class society and its
institutions into an egalitarian and morally
correct machine applies to not only the numerous

self-described utopian blueprints and endeavors,
but also to just about all socialist, communist, and
even anarchist visions. As anarchists, truly open
to the infinite possibilities of unfettered
dreams and liberated desires, the limitations
and restrictions of the utopian direction can
only be a suffocating enterprise.

The term Utopia was coined by “Sir” Thomas
More in his novel of that name. Derived from
the Modern Latin/Greek words: Eutopia
(meaning ‘good place’) and Outopia (meaning
‘no place’), the irony of the word and his novel,
meant as a satire of 16" century England, is
often missed. More, while yearning for a moral
and Christian revolution to replace the profane

human-animal instincts with a classless, egalitarian,
and humane society, knew this ideal utopia was
unlikely and unrealistic. His book was meant as
a moral critique of society, not necessarily a
method for social change. The paradox expressed
by More: that of a vision of perfection and its
unattainability, is often overlooked by the pipe-
dreamers and moralists who design their Utopias.

Utopias can be roughly divided into two catego-
ries: the religious and the secular, yet both have very
similar characteristics, intentions, and methods.

Throughout history, every religious sect, political
ideology, counter-culture, or fanatic has per-
petuated their particular version of the perfect

society, in which details differ, but general themes >

are similar. Huge volumes have been written on
these attempts to create the ideal society, but for

the sake of this essay, we shall only focus on what 1744

this writer perceives as the more significant trends,
and not get too deep into specifics.

To be fair, there are a few interesting and
potentially positive examples of quasi-liberatory
projects and explorations within the utopian
tradition, even if the general approach is
problematic: for example, the relatively free
and anti-authoritarian world of William Morris’
News from Nowhere (which also has
its limitations). These cases, however,
are confining even in their least intru-
sive forms, and certainly different
than unrestrained anarchy.

dtopian Visions
Throughout civilization there have
been those dissatisfied with the
emptiness and the lack of fulfillment
in their lives who have dreamed of a
more efficient, harmonious, and
perfect world. Every culture has had
its own concept of paradise, the
oldest form of utopian thinking. The
word paradise comes from the Old
Persian pairidaeza, meaning “park” or
“enclosure”, an eternal garden for philosophical
and physical enjoyment, viewed as a state to
achieve through perfect balance and arrangement.
But the utopian mindset is far more than an
innocent and imaginative mental exercise in
design. The utopian sets out from an essentialist
perspective to create a very specific, closed
society. To the utopian thinker (not unlike most
leftists), all social discord, conflict, or dissent is
unhealthy and unwanted, so all psychological and
physical expressions of aggression and distinction



